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1. No More Missionaries, Please! 

After so many crimes committed in the name of religious missionary work, namely coercion, 
murder, and bait techniques, 1 the word "missionary" has become repulsive to the Western communities, 
not much less than the words proselytism and evangelism. 2 1 therefore totally disagree with using the word 
"missionary" in relation to Buddhism, because Buddhist scriptures neither support coercive practices, nor 
am I aware of murders nor wars in Buddhist history waged with the intention to earn more converts. In 
fact, the word "missionary" causes dread and aversion in countries where people seek freedom of faith and 
intellectual wisdom. It is even potentially perilous for institutions to include the word "missionary" in their 
names or logos. 

A word that doesn't cause dread and aversion, and still bears the meaning of spreading one's faith, 
is dissemination. In fact, unlike "missionary work", "dissemination" is a term of peaceful, open sharing of 
one's knowledge and understanding with others, free for intelligent discussion and mutual benefit. Why is 
that important? 

Violent methods of conversion damage the reputation of the followers, cause discontent in the 
society, and doubt about one's faith. It is the quality of faith, which will ensue from peaceful dissemination. 

Rather than seeking converts, it is sharing the benefits that one's religious belief brings to oneself, 
which may then inspire the onlookers to decide positively for themselves. The most powerful followers of a 
religion are those who accept it by their free will, enthusiasm, eagerness, and determination: 

"When he (a householder or householder's son) has investigated him (an enlightened monk) and has 
seen that he is purified from states based on greed, ... hatred, ... delusion, then he places faith in him; filled 
with faith he visits him and pays respect to him; having paid respect to him, he gives ear; when he gives ear, 
he hears the Dhamma; having heard the Dhamma, he memorises it and examines the meaning of the 
teachings he has memorised; when he examines their meaning, he gains a reflective acceptance of those 
teachings; when he has gained a reflective acceptance of those teachings, zeal springs up; when zeal has 
sprung up, he applies his will; having applied his will, he scrutinises; having scrutinised, he strives; resolutely 
striving, he realises with the body the supreme truth and sees it by penetrating it with wisdom." 3 


1 1.e. offering wealth for conversion. This practice is still widely exercised in Asian countries, such as Myanmar and Sri 
Lanka, by missionaries of theistic religions. All those cases are however in direct disagreement with Ad Gentesoi 
Catholic Church, which states "The Church strictly forbids forcing anyone to embrace the Faith, or alluring or enticing 
people by worrisome wiles." World Council of Churches states a list of activities that should be avoided if one aims at 
having somebody change their church affiliation. It also includes "extending explicit or implicit offers of education, 
health care or material inducements or using financial resources with the intent of making converts." 

2 It must be noted, that much of the scriptural support for forceful missionary activities in history of theistic religions, 
especially those involving wars and massacres, have been denounced by influential scholars of the respective faiths, 
and are today no longer repeated with general approval. 

3 "The Middle Length Discourses of the Buddha, A Translation of the Majjhima Nikaya", Bhikkhu Nanamoli and 
Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 [fourth edition]; p.782 . 
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Obviously, those who disseminate the Buddha's teachings have either attained a considerable level 
of wisdom, based on their meditation practice, or have already sufficient experience to deal with potential 
difficulties. Dissemination based on knowledge alone would not last. 4 Knowledge, however, is also very 
important. From the Vijja Sutta 5 6 we learn that a monk who possesses ten qualities is one who inspires 
confidence in all respects: he is (1) endowed with faith, (2) virtuous, (3) learned, (4) speaker of Dhamma, 
(5) frequents assemblies, (6) confidently teaches Dhamma to an assembly, (7) is an expert on the 
discipline, (8) remembers his past lives, (9) can see how other beings are born in states of woe and 
pleasure, and (10) is an Arahant. According to the Dutiya Uruvela Sutta? an elder (i.e. one worthy of 
respect and attention) is a monk of four qualities: (1) he is virtuous, (2) remembers much, (3) attains 
jhanas (states of deep concentration) easily at will, and (4) is an Arahant. Unfortunately, I do not find a 
discourse which would list qualities of a monk, including knowledge ( bahussuta ) and not the attainment of 
Arahanthood. It therefore seems to me that for the Buddha knowledge always had to be coupled with 
spiritual attainment. 

According to Lohicca Sutta of DIgha Nikaya, "there is a teacher who has gone forth ... but who has 
not gained the goal of asceticism. Without having gained this goal, he teaches his disciples a doctrine, 
saying: "This is for your good, this is for your happiness." His pupils wish to hear, they listen, they rouse 
the thought of enlightenment, and the teacher's instructions are not flouted. He should be blamed, saying: 
"This venerable one has gone forth ... but who has not gained the goal of asceticism... the teacher's 
instructions are not flouted." It is as if, leaving his own field, he should think another's field in need of 
weeding. I declare this to be an evil doctrine rooted in attachment..." 7 8 

The Buddha's statement in Lohicca Sutta is further supported by the verse 19 of Dhammapada? 
and by the story of venerable Potthila. 9 Venerable Potthila memorized all of the Buddhist scriptures, and 
five hundred of his disciples were Arahants. However, he himself had no spiritual attainment. The Buddha 
therefore called venerable Potthila as "tuccha", empty, to encourage him into meditation practice. 

As a matter of fact, the first five monks, disciples of the Buddha, were sent to disseminate the 
Buddha's teachings after they attained Arahanthood. 10 


4 We can see this for example from the story of KosambT monks in Dhammapada Atthakatha 5 - Kosambaka Vatthu, 
where both sides of the quarreling monks entirely lost support of the local laity, regardless of their theoretical 
knowledge of the Buddha's teachings. 

5 AN 10 1.10. Vijja Sutta. 

6 AN 4 3.2. Dutiyauruve/a Sutta. 

7 "The Long Discourses of the Buddha, A Translation of the Digha Nikaya", Maurice Walshe, Wisdom Publications, 
Massachusetts, 1995; p.184. 

8 "Though he recites much the Sacred Texts (Tipitaka), but is negligent and does not practise according to the 
Dhamma, like a cowherd who counts the cattle of others, he has no share in the benefits of the life of a bhikkhu (i.e., 
Magga-phala)." (Retrieved on 7 th of February, 2017, http://www.tipitaka.net/tipitaka/dhp/verseload. php?verse=019 .) 

9 See Dhammapada Commentary -20. Maggavagga - 7. Potthiiattheravatthu (commentary for v.282) 

10 Samyutta Nikaya - Sagathavaggapaii - 4. Mara Samyutta - 1. Pathamavaggo - Dutiya Marapasa Sutta : 

" Muttaham t, bhikkhave, sabbapasehi ye dibba ye ca manusa. Tumhepi, bhikkhave, mutta sabbapasehi ye dibba ye ca 
manusa. Caratha, bhikkhave, carikam bahujanahitaya bahujanasukhaya iokanukampaya atthaya hitaya sukhaya 
devamanussanam. Ma ekena dve agamittha. Desetha, bhikkhave, dhammam adikaiyanam majjhekaiyanam 
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Apart from behavior based on spiritual attainment, the person who disseminates Dhamma should 
also have excellent restraint ( vinaya). Restraint of monks is so important, that two of the ten reasons for 
declaring rules for monks, contain the benefit of arousing faith in others: (1) appasannanam pasadaya (to 
arouse faith in those who do not have faith), and (2) pasannanam bhiyyobhavaya (to increase faith in 
those who already have faith). Obviously, the most important rules are those that distinguish the Buddhist 
follower from followers of other religions or philosophies, those which arouse faith and interest. In today's 
society the most important rule for monks, which is particularly appealing to the audience, is not accepting 
money and avoiding any direct financial business. In fact, monks who do not use money exhibit non-greed, 
non-covetousness, and satisfaction with little, trust in their good kamma, and the support of lay people. 
Monks who do not use money are the most suitable kind of monastics for dissemination of Dhamma, 
because they arouse faith in the lay people, support the Buddha's teachings by their own example, and 
exhibit the genuine Dhamma by their own practice, their own experience, their own skilfull reverence to 
the Buddha and His decisions. A monk's restraint supports the monk's path toward enlightenment, and 
enlightenment strengthens the purity of the monk's restraint. 


2. History is the Best Teacher - Failures 

When we seek a solution to a religious or social issue, it is wise to learn from both the successes 
and failures in history. 


A) Let's be Sincere 


Interestingly, despite the enormous faith in the Buddha that we may feel from the preserved 
Buddhist scriptures, today known as PaN Tipitaka, upon a closer inspection we discover recorded cases of 
failed attempts in dissemination of Dhamma. For example, a short time after the Buddha attained 
Buddhahood, as He was travelling to meet with His five friends from when He was striving for the 
attainment, He met with the ascetic Upaka. The ascetic Upaka asked the Buddha who was the Buddha's 
master, and upon the explanation that the Buddha Himself had no teacher, that the Buddha, Himself, was 
omniscient and achieved the highest attainments, Upaka simply shook his head, and saying "Friend, even 
such things may happen," went away. 

In the introduction to the "Apannaka Jataka", the very first story of the Buddha's previous births, 
we learn what happened after five hundred disciples of a non-Buddhist teacher approached the Buddha 
together with the merchant Anathapindika: 

"Then, though in thunderous tones as of a young lion roaring in the Red Valley or as of a storm- 
cloud in the rainy season, bringing down as it were the Ganges of the Heavens and seeming to weave a 


pariyosanaka/yanam sattham sabyanjanam kevaiaparipunnam parisuddham brahmacariyam pakasetha. Santi satta 
apparajakkhajatika, assavanata dhammassa parihayanti. Bhavissanti dhammassa ahhataro. "= "Bhikkhus, I am freed 
from all snares, both celestial and human. You too, bhikkhus, are freed from all snares, both celestial and human. 
Wander forth, 0 bhikkhus, for the welfare of the multitude, for the happiness of the multitude, out of compassion for 
the world, for the good, welfare, and happiness of devas and humans. Let not two go the same way. Teach, 0 
bhikkhus, the Dhamma that is good in the beginning, good in the middle, good in the end, with the right meaning and 
phrasing. Reveal the perfectly complete and purified holy life. There are beings with little dust in their eyes who are 
falling away because they do not hear the Dhamma." ( "The Connected Discourses of the Buddha, A Translation of the 
Samyutta Nikaya", Bhikkhu Bodhi, Wisdom Publications, Boston, 2000; p.198) 
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chaplet of jewels, - yet in a voice of eightfold perfection, the charm of which ravished the ear, he 
preached to them the Truth in a discourse full of sweetness and bright with varied beauty. 

They, after hearing the Master's discourse, rose up with hearts converted, and with due 
salutation to the Lord of Knowledge, burst asunder the other doctrines in which they had taken refuge, 
and betook themselves to the Buddha as their refuge. Thenceforth without ceasing they used to go with 
Anatha-pindika, carrying in their hands perfumes and garlands and the like, to hear the Truth in the 
Monastery; and they abounded in charity, kept the Commandments, and kept the weekly fast-day. 

Now the Blessed One went from Savatthi back to Rajagaha again. As soon as the Buddha had 
gone, they burst asunder their new faith, and returning to the other doctrines as their refuge, reverted 
to their original state ." 11 

The reason for their return to their previous religious teachers was that they didn't assume the 
superiority of the Buddha. Only after the Buddha later returned and explained His superiority in wisdom, 
and also assured good births for His followers , 12 did those lay people remain steady in their Buddhist faith. 

The Buddha was not forsaken only by lay people, but also by monks. We learn from the Nacca 
Jataka , 13 that a newly ordained monk was found to be amassing a lot of belongings. His fellow monks 
informed the Buddha about that, whereupon the Buddha convened the Community and Himself inquired of 
that monk: 


"Is this report true, Brother," said the Master, "that you have many belongings?" "Yes, sir." "Why 
have you come to own so many belongings?" Without listening beyond this point, the Brother tore off 
the whole of his raiment, and stood stark naked before the Master, crying, "I'll go about like this!" "Oh, 
fie!" exclaimed every one. The man ran away, and reverted to the lower state of a layman ." 14 

The explanation is, that the monk lost his "jewel of the faith" by the breach of modesty not only 
then, but also in a previous life, when he lost a wife-to-be. 

B) Not for Everybody 

Does this mean, that not everybody should be expected to become a Buddhist? I believe so. In 
Buddhist folklore, only those most meritorious have the necessary wisdom to take up the Buddhist faith . 15 
It is therefore not sensible to expect that everybody will become a Buddhist, even if the teaching, 


11 "The Jataka or Stories of the Buddha's Former Births", E.B. Cowell, Asian Educational Services, New Delhi, 2006; p.2. 

12 This, obviously, is directly proportionate to the actual practice of the Buddha's teachings, namely siia (virtue), 
samadhi (concentration), and panha (wisdom, or insight meditation). See Dhammapada verses 190-192. See also the 
unexpected fate of Mallika - Dhammapada Atthakatha 11. Jaravagga - 6. Maiiikadevl Vatthu (commentary for v.151), 
an enthusiastic follower of the Buddha, who nevertheless had to suffer seven days in hell after her death, on account 
of an unconfessed misdeed. 

13 Jataka Atthakatha - 1. Ekakanipato - 4. Kuiavakavaggo - 2(32). Nacca Jataka . 

14 "The Jataka or Stories of the Buddha's Former Births", E.B. Cowell, Asian Educational Services, New Delhi, 2006; p.83 . 

15 "Duiiabha (saddha) sampatti" {Digha Nikaya Atthakatha - 1. Brahmajaiasuttavannana - Paribbajakakathavannana - 
par A). See also SN 2.9.2. Nakhasikha Sutta, where the Buddha gives the simile of sand taken by His nail in 
comparison to the sand on whole the Earth - explaining how few people are born as humans, which then leads to the 
conclusion how rare and difficult it is then, in addition to obtaining a human birth, to understand Dhamma. 
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Dhamma, was delivered correctly. From Punnovada Sutta 16 \nq may learn that such is the right attitude. 
Venerable Punna, apparently before his enlightenment, decided to visit Sunaparanta, a region of very fierce 
people. The Buddha examined venerable Punna to encourage him in patience: 


"Punna, the people of Sunaparanta are fierce and rough. If they abuse and threaten you, what will 
you think then?" 

"Venerable sir, if the people of Sunaparanta abuse and threaten me, then I shall think: 'These people 
of Sunaparanta are excellent, truly excellent, in that they did not give me a blow with the fist.'" 17 

C) Poorly Selected Instruction 


If it is true, that the Buddha, Himself, was not able to arouse faith in certain people, then how could 
we expect that from His disciples? Of course, it is not difficult to cause a misunderstandings and experience 
failure in dissemination if the teachings are not delivered appropriately. Apart from the five characteristics 
of right speech - true, correct, beneficial, welcome and agreeable 18 - the teaching material should also be 
selected according to the audience. In the Mahakammavibhahga Sutta, we learn why this is important. The 
wanderer, Potaliputta, asked the venerable Samiddhi - "Friend Samiddhi, having done an intentional action 
by way of body, speech, or mind, what does one feel?" And venerable Samiddhi answered: "Having done 
an intentional action by way of body, speech, or mind, one feels suffering, friend Potaliputta." The Buddha 
then rebuked venerable Samiddhi: 

"Though the wanderer Potaliputta's question should have been analysed before being answered, this 
misguided man Samiddhi answered it one-sidedly. ... This misguided man Samiddhi would have 
answererd the wanderer Potaliputta rightly if, when asked thus, he would have explained: 'Friend 
Potaliputta, (1) having done an intentional action by way of body, speech, or mind [whose result is] to 
be felt as pleasant, one feels pleasure. (2) Having done an intentional action by way of body, speech, or 
mind [whose result is] to be felt as painful, one feels pain. (3) Having done an intentional action by way 
of body, speech, or mind [whose result is] to be felt as neither-pain-nor-pleasure, one feels neither-pain- 
nor-pleasure.' But who are these foolish, thoughtless wanderers of other sects, that they could 
understand the Tathagata's great exposition of action?" 19 

Thus, in accordance with the Bahuvedanlya Sutta, 20 it is necessary to explain Dhamma according to 
the level of wisdom possessed by the present audience. 


16 Majjhima Nikaya 145. Punnovada Sutta. 

17 "The Middle Length Discourses of the Buddha, A Translation of the Majjhima Nikaya", Bhikkhu Nanamoli and 
Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 [fourth edition]; p.1118. 

18 See more about correct ways of speech in MN 139. Aranavibhahga Sutta, in the way the Buddha instructed them to 
His disciples, and about the speech of the Buddha Himself in MN 58. Abhayarajakumara Sutta, and AN 4.2.5(10). 
Asuravaggo -10. Potaiiya Sutta. 

19 "The Middle Length Discourses of the Buddha, A Translation of the Majjhima Nikaya", Bhikkhu Nanamoli and 
Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 [fourth edition]; pp. 1058-1060. 

20 Majjhima Nikaya 52. Bahuvedanlya Sutta ; "The Middle Length Discourses of the Buddha, A Translation of the 
Majjhima Nikaya", Bhikkhu Nanamoli and Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 [fourth edition]; pp.502- 
505. 
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3. History is the Best Teacher - Successes 

A large number of the canonical texts contain cases of successful teachings of Dhamma, not only 
leading to the general acceptance of the Buddhist faith, but even to the point that the audience attained 
the first, second, third, or even fourth stage of enlightenment. Some of those teachings involved just a few 
sentences while others were more complicated. In the Appendix I. I have listed over a hundred and fifty 
cases of conversion, which can be sorted into these five categories, based on the initial features of the 
encounter: 

1. Initiating a Conversation 

The Buddha or one of His disciples themselves visit the person or group of people, or at least are 
the one to start the conversation. 

2. Answering a Positive Question 

The Buddha or one of His disciples explain a matter to the listener, which the listener either asked 
about or simply needed to hear explained in order to gain faith. It is possible to place such questions into 
four categories - on right view, on ethics, on meditation and attainments, and related to the Buddha's 
ways. 

3. Solution of a Conflict 

A problem, conflict, or controversial question is submitted before the Buddha or one of His disciples. 
It is then resolved by appropriate clarification. It is possible to place such problems into three categories - 
related to the caste system, related to contemporary ascetic traditions, and other problems. 

4. Indirect Conversion 

A very respected or very skeptical person becomes a disciple of the Buddha, upon which others 
decide to as well. Here "indirect" means that the new followers have neither directly seen the Buddha, nor 
did they hear much of the Buddha's teachings. 

5. Special Means 

The Buddha or one of His disciples have special physical or mental abilities, not commonly shared 
by lay people or monks today. Another kind of "special means" are cases of miracles that happened 
naturally, without any effort of the Buddha or His disciples. 

4. Systematic Way 

To preserve the original Buddha's teachings, "unshakeable confidence" {acaia saddha) is the most 
desirable characteristic. Unshakeable confidence is attained together with Stream-Entry. 21 It is also a very 
successful form of dissemination, if lay followers or monks, become Stream-Enterers. To achieve this aim, 
or at least to approach it, there are four factors that are necessary: 22 


21 Digha Nikaya Commentary - 4. Aggannasuttavannana - Catuvannasuddhivannana - par. 118 : "Nivitthati 
abhinivittha acaiatthita. Kassa pana evarupa saddha hotiti? Sotapannassa." = "Established" means well established, 
unshakeably firm. Whose, however, is such faith? Of a Stream-Enterer. 

22 These four factors of practice leading to Stream-Entry are often mentioned in the Pali scriptures, e.g. Digha Nikaya 
JJand 34) Samyutta Nikaya 5.11. Sotapattisamyutta - , Ahguttara Nikaya 4 4(25). Apattibhayavaggo, and other. 
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1. Giving attention to a good person ( sappurisasamse vo) 

2. Listening to the pure Dhamma (. saddhammassavanam ) 

3. Wise reflection {yon iso manasikaro) 

4. Correct practice of the teachings, of Dhamma {dhammanudhammappatipatti) 

1. In the dissemination of Dhamma, it is first necessary that the "good persons", i.e. monks and lay 
followers well educated in Dhamma and experienced in meditation, visit the area of concern, stay there, 
and serve the community with their own knowledge and skills, inspiring everybody by their own peace, 
patience, satisfaction, and wisdom. I have explained the characteristics of an ideal person for dissemination 
of Dhamma above, in the first chapter of this paper. 

2. The pure Dhamma is expounded by reciting the texts in the original form or in a suitable translation. The 
Paji Commentary to Suttasahgaha suggests the discourses included in Suttasahgaha as the best choice for 
dissemination, for sharing with any audience. The discourses are sorted according to the occasion when 
their reciting is appropriate. I have listed them briefly in the Appendix II. Modern technological 
developments - hardcover books, electronic books, audio-books, graphic presentations, video 
documentaries, and Dhamma-related applications for portable devices - are very conducive to furthering 
people's studies and developing their theoretical understanding of Dhamma. 

The Buddha dedicates a number of discourses to the characteristics of rightly expounded Dhamma. 
In UdayJ Sutta 23 the Buddha explains that one who teaches Dhamma to others should first make five 
determinations internally, namely (1) to teach progressively (2) give a talk that shows reasons, (3) give a 
talk out of sympathy, (4) avoid talk given for material gain, and (5) avoid talk that might cause harm to 
himself or others. Dhammakathika Sutta 24 seems to indicate that a good Dhamma speaker speaks either 
little or much, their speech is however meaningful, and the assembly can understand them. In case of 
questions, according to the Panhabyakarana Sutta, 25 there are questions that should be answered (1) 
categorily, (2) after analyzing them, (3) with a counter-question, or (4) by setting them aside without 
answering. 

3. Wise reflection is sometimes understood as pondering over Dhamma. In the context of path to Stream- 
Entry, however, it points to the six-fold remedies for the the five hindrances. 26 Wise reflection is a result of 
the correct teachings, and it will support further study and meditation. 

4. Correct practice of the teachings, of Dhamma, is threefold - generosity, virtue, and meditation. 

(1) Generosity cannot be suggested or required, but benefits of it should be explained in detail, and 
possibilities for practice of generosity should be arranged. 

(2) Virtue is best developed gradually - first only five precepts, later adding eight precepts for the 
uposatha days (full-moon, new-moon, mid-full-moon, and mid-new-moon) and eventually temporary or 


23 AN 5 4. 1(16). 9. U day! Sutta 

24 AN 4 3. 4(14). 9. Dhammakathika Sutta 

25 AN 4 1.5.2. Panhabyakarana Sutta 

26 These are elaborated in the commentaries to Satipatthana Sutta - Nivaranapabbas of Digha Nikaya and Majjhima 
Nikaya, as well as the Satipatthana Vagga of Ahguttara Nikaya 9 and Satipatthanavibhahga of Vibhahgapaii. 
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indeterminate novice or higher ordination. The will to follow virtue is supported by faith, energy, 
mindfulness, meditation, and wisdom. 

(3) Meditation practice should be conducted in suitable circumstances, such as in meditation retreats or 
forest monasteries. It is, however, necessary for both monks and lay followers to dedicate an hour or more 
to meditation every day, so their peace and patience in daily life are sufficiently supported. Close attention 
to the yogi (meditator) is of utmost importance, because the human mind can mislead, cheat, and protest 
against wholesome, skillful states. Daily interviews that pay close attention to the student's well-being in 
the meditation retreat, careful adjustment of the yogi's meditation instruction whenever suitable, and 
continuous loving-kindness and equanimity in all circumstances are indispensable requirements for a 
teacher who leads a yogi toward direct experience of the Buddha's teachings. 27 

5. Conclusion 

Today many lay practitioners, and monks as well, think that it is a good idea to lead Christians, 
Muslims, Hindus, and so on to meditate using Buddhist methods but ignore the rest of Buddha's teachings. 

I would like to propose the idea that this, in fact, damages the purity of both Buddhism and their original 
faith as well. First, when people do not find solace in their religion, they seek it elsewhere, thus 
undermining the image of trustworthiness and completeness of their former religion. At the same time, 
only undertaking Buddhist meditation practices for health benefits, to gain money and fame, to gain 
material success, they exploit Buddhism for their own selfish purposes without reverence for the original 
teacher - the Buddha, and those who preserve the teachings, the monastic community. In this way has 
arisen people who could be called "great thieves", 28 who make large profit by selling the Buddha's 
teachings to the unacquainted masses, pretending it is their own teachings, their own invention. Therefore, 
it is neither wise nor suitable to suggest to people of other religions, to follow noble Buddhist practices 
before they first understand the basics of generosity, ethics, and the benefits of taking refuge in the 
Buddha, Dhamma, and Sangha. 29 Buddhists themselves can realize what I am talking about, when they see 
certain Buddhist monks teaching Hindu yoga practices to lay followers, or when they learn about the 
Sinhalese Buddhist monk in Sri Lanka who worships Allah five times a day. 30 For these reasons religious 
syncretism is not a plausible way of dissemination, both for Buddhists and for those of other religions. 

Preserving one's religion and disseminating it are two different undertakings. Preserving happens in 
a circle of people who are already willing to receive the information, to learn it, to practice it. The task of 
maintaining and improving the knowledge and practice is less challenging, because there is no danger of 


27 These requirements are given for meditation retreats, short periods of intensive meditation. They might not be 
unavoidable in case of longer retreats or indeterminate training such as that of monks who train in forest, in solitude. 

28 The Buddha has listed 5 Great Thieves in Parajika Pali, Catuttha Parajikds origin story. The second "Great Thief" is 
explained thus: "Again, a certain bad monk learns the Dhamma and training proclaimed by the Tathagata and takes it 
as his own. This is the second great thief found existing in the world." ( "Book of the Discipline", I.B. Horner, version 
by SuttaCentral, pp. 222-223; word "gangster" changed to word "thief' to fit in the context.) 

29 In meditation this is particularly important, because the mind in the advanced stages of meditation easily conceives 
false ideas for the meditator, and without sufficient faith in the Buddha, Dhamma, and Sangha, the progress might 
either halt or be lost altogether. 

30 Reported to me in a private conversation by my friend Ahmad Dahlan. The reason for it is, that the monk is not 
comfortable becoming a lay person, because he is afraid of the potential social consequences. My dear friend Ahmad 
Dahlan suggested to me that I also worship Allah five times a day, as a Buddhist monk, which I politely declined. 
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resentment or accusation for potential decrease in number of followers of another faith, from the 
remaining followers. 31 Building monasteries, instituting Dhamma schools, leading children as well as adults 
to daily meditation as well as yearly meditation retreats, are solutions successfully applied already today. In 
the Dutiyasaddhammasammosa Sutta, 32 the Buddha further reveals five things that lead to the 
continuation, non-decline, and non-disappearance of the good Dhamma: (1) memorizing the Dhamma, (2) 
teaching the Dhamma to others, (3) making others repeat the Dhamma from their memory, (4) recite the 
Dhamma from memory oneself, and (5) carefully examining the Dhamma that is memorized. 

Dissemination of scriptural teachings in a multireligious society is a challenging undertaking, which 
should be taken up only by those who are most erudite in Dhamma and the most experienced in 
meditation. Visiting the religious and holy sites of other religious faiths is very conducive to maintaining 
harmony and preventing misunderstanding. From the ancient Paji scriptures it seems that ascetics of 
different religious and philosophical views often met and discussed with one another. 33 Therefore, rather 
than increasing the number of followers, it might be safer and more successful to maintain equanimous 
intentions to (1) enrich other people's inspiration, (2) broaden opportunities for leading a virtuous and 
harmonious life, and (3) support exchanges of information, and thereby bring about a clear comprehension 
of each other's beliefs and practices. 


May all beings be happy and healthy, 
monk Sarana, 

Myanmar, 

7 th of February, 2017. 


31 A senior general of Myanmar military forces reported to my monastic teacher that venerable Adicca, a famous monk 
known for successful dissemination of Buddhist teachings among Muslims, died soon after he ate meal offerred to him 
by followers of a non-Buddhist religion. Yet another report is from Sri Lanka about venerable Soma, known for 
successful dissemination of Buddhist teachings among Christians, who died soon after he was offered a meal by 
followers of a non-Buddhist religion. 

32 AN 5 4. 1(16). 6. Dutiyasaddhammasammosa Sutta. 

33 See e.g. MN 13. Mahadukkhakkhandha Sutta, MN 78. Samanamundika Sutta, MN 136. Mahakammavibhahga Sutta, 
SN 5. 2. 6. 2. Pariyaya Sutta, SN 5. 2.6 A. Mettasahagata Sutta, AN 74.11. Pathamaniddasa Sutta, AN 7 4.12. 
Dutiyaniddasa Sutta, AN 9 2.2. Saupadisesa Sutta, and AN 10 3.7. Pathamamahapahha Sutta. 
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APPENDIX I - List of Buddhist Conversions (from PaM Scriptures) 


Below I am listing altogether 152 cases of conversion. I have not included several cases intentionally, for the 
following reasons - 

a) If it is not clear whether the person was really converted, such as in the case of the debater Saccaka (MN 35. 
Cu/asaccaka Sutta ), brahmin Humhuhka ( Udana 1.4. Humhuhka Sutta), and others. 

b) If it is not clear (to me) what exactly led them to their faith, such as in the case of Ratthapala, Sudinna, 

Mahanama, Mendaka, Visakha, etc. In many cases the people heard good reports about the Buddha, approached the 
Buddha, and after the progressive talk on generosity, heaven, drawbacks of sensual pleasures, and advantage of 
renunciation they became lay followers or asked for ordination to be monks/nuns, and some of them even became 
enlightened. 

c) If they gained considerable faith only after they were ordained as a monk/nun for some time, such as venerable 
Ananda, or bhikkhuni Nanda. 

d) If they were non-human beings (goblins/ogres, dragons, deities, or Brahmas), because I believe that it is not in the 
scope of this work. For more information on converting non-human beings, see 

(a) DN 32. Atanatiya Sutta (a long discourse giving names of deities who just visited the Buddha); 

(b) MN 49. Brahmanimantanika Sutta & SN 6.1.4. Bakabrahma Sutta (where the Buddha conquered the 
assumed god creator by psychic powers and wisdom as well, in front of the divine spectators); 

(c) SN 1.1. Devata Samyutta (a collection of stories dedicated to conversions of deities); 

(d) SN 1.2. Devaputta Samyutta (yet another collection of stories dedicated to conversions of deities); 

(e) SN 1.10. Yakkhasamyutta (most famously SN 1.10.12. Ajavaka Sutta, where the Buddha conquered 
the ogre Alavaka by psychic powers); 

(f) Dhammapada Commentary 1.4. Kalayakkhinivatthu (v.5 corny) (Buddha made peace between a lady 
and an ogress who ate the lady's children, by revealing them their enmity in previous lives); 

(g) Dhammapada Commentary 14.2. Devorohanavatthu (v. 181 corny, "Twin Miracle") (the Buddha 
delivers three months long Abhidhamma discourse in heaven); 

(h) Theragatha Commentary - 20. Satthinipato - 1. Mahamoggallanattheragathavannana (close to the 
end) & Visuddhimagga Commentary - 12. Iddhividhaniddeso - Nandopanandanagadamanakatha 
(where venerable Moggallana conquered the dragon Nandopananda by psychic powers). 

1. Initiating Conversation 

(1) DN 4. Sonadanda Sutta- The Buddha is visited by the renowned brahmin Sonadanda and Flimself initiates 
the discussion. After the Buddha explains characteristics of a true brahmin, brahmin Sonadanda became a lay 
follower. 

(2) DN 31. Sihgala Sutta- Sihgala's father is already a follower of the Buddha, and before he passes away he 
instructs Sihgala to pay respect to six directions every day. Sihgala understands it as six world directions, but his 
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father has passed away and cannot give more information. The Buddha then encounters Sirigala paying respect to six 
world directions and explains to Sirigala that it is not world directions, but rather one's parents, teachers, children, 
friends, servants, and ascetics. Sirigala thereafter became a lay follower. 

(3) MN 60. Apannaka Sutta- the Buddha is visited by the brahmin householders of Sala and the Buddha Himself 
initiates the discussion. The Buddha briefly explains teachings of other religious teachers and philosophers of His time 
and shows their fallacies. Finally, He explains the good qualities of Himself, the Buddha. The audience thereafter 
became lay followers. (These may be different from those that became lay followers already in MN 41. Sa/eyyaka 
Sutta.) 

(4) MN 150. Nagaravindeyya Sutta- the Buddha is visited by the brahmin householders of Nagaravinda and the 
Buddha Himself initiates the discussion. The Buddha explains why some recluses are not worth respect and why some 
other are, emphasizing purity from lust, hate, and delusion. Thereafter the brahmin householders of Nagaravinda 
became lay followers. 

(5) SN 1.7.2.11. Sahgarava Sutta - Brahmin Sarigarava is seen by venerable Ananda as purifying himself from 
bad deeds simply by bathing in water. On the suggestion of venerable Ananda, the Buddha approached the brahmin 
and in verse explained, that the ultimate purification is attained in the pond of Eightfold Noble Path which has the 
banks of morality/virtue. Those who purify that way attain the ultimate wisdom and get to the other shore (of the 
flood of suffering) by non-clinging. Thereafter the brahmin became a lay follower. (It seems that the brahmin 
approached the Buddha again in SN 5.2.6A. Sahgarava Sutta and asserted his being a lay follower.) 

(6) SN 4.8.8. Sahkhadhama Sutta - Headman Asibandhaka approached the Buddha and sat aside. The Buddha 
then addressed the headman with the question what did the leader of naked ascetics, Nigantha Nataputta teach. The 
headman then explained that Nigantha Nataputta taught that all those who commit killing, stealing, sexual 
misconduct and false speech as the manner how they usually dwell, they are bound to state of woe. The Buddha then 
explained that nobody indulges in such deeds as their "manner how they usually dwell" (i.e. e.g. more time is spent 
by non-killing than by killing even by those who kill), and that unavoidable condemnation to states of woe for bad 
deeds, through the negative attitude of the condemned one, will lead the condemned one to the state of woe even 
just by the attitude. The Buddha then explained that those who abstain from evil deeds and decide to do good, and 
also practice loving-kindness meditation, such ones may cleanse their bad kamma which was limited. (Perhaps in 
contrast to the uncleansable kamma of killing one's parents, and Arahant, shedding blood of the Buddha, and splitting 
the Sarigha). Thereafter the headman became a lay follower. (See another discussion with headman Asibandhaka in 
SN 4.8.7. Khettupama Sutta, SN 4.8.6. Asibandhakaputta Sutta, and SN 4.8.9. Ku/a Sutta.) 

(7) AN 4 2. 2(12). 1. Kesi Sutta - Horse trainer Kesi approached the Buddha and sat on one side. The Buddha 
addressed the horse trainer, asking him how did he train his horses. Just like the horse trainer trained his horses 
either gently, roughly, or gently and roughly according to how easily they can be trained, the Buddha also trained 
monks gently, roughly, or gently and roughly according to their amenability. However, if a horse was not possible to 
train in any of the three ways, the horse trainer would kill it - and similarly, if a monk would not follow the 
admonishment of the Buddha in any of the three ways, the Buddha would also kill him. To the question how did the 
Buddha, who refrains from killing, killed a monk, the Buddha explained that by "killing" the Buddha meant not 
speaking with the monk at all. Thereafter the horse trainer became a lay follower. 

(8) AN 4 4. 5(20). 5. Vappa Sutta - Vappa Sakka, a disciple of naked ascetics, approached venerable Moggallana 
and sat on one side. Venerable Moggallana then addressed Vappa Sakka, saying that by restraint in body, speech, 
and mind, ignorance and lust may be dispelled, and wisdom may arise. Although Vappa Sakka agreed as if he knew, 
after the Buddha came and questioned Vappa Sakka in detailed, it was found that he didn't know. The Buddha then 
explained that monks of liberated mind are free from attachment to objects of eye, ear, nose, tongue, body, and 


12 



mind. Thereafter Vappa Sakka abandoned his faith in the leader of naked ascetics, Nigantha Nataputta, and claimed 
he became a lay follower. 

(9) AN 10 3. 2(12). 8. Pathamapaccorohani Sutta - The Buddha asked brahmin Janussoni about the present 
festival paccorohanl, a brahmin festival of descending from one's status and paying respect to the god of fire (Agni). 
The Buddha then explain that the festival of paccorohanl In Noble One's discipline is different - one descends from 
wrong view, intention, speech, action, livelihood, effort, mindfulness, concentration, knowledge, and liberation. 
Thereafter the brahmin Janussoni became a lay follower. (A different version is in AN 10 2(17). 1. 
Brahmanapaccorohani Sutta, where the Buddha instructed descent from killing, stealing, sexual misconduct, false 
speech, divisive speech, harsh speech, idle chatter, longing, ill will, and wrong view. The brahmin yet again claimed 
becoming a lay follower.) (See more cases of brahmin Janussoni's assertion of being a lay follower in conversion case 
2.B.I.) 

(10) AN 10 4.2(17). 10. Cunda Sutta- The smith's son Cunda 34 approached the Buddha and sat on one side. Then 
the Buddha asked him what was the rites of purity that Cunda preferred, which was answered by the traditional 
brahmin practices, namely - getting up early; striking ground, cow dung, or green grass from one's bed; tending 
sacred fire; paying homage to the sun; and immersing oneself in water. The Buddha then explained that much more 
beneficial rites of purity are these ten - not killing, not stealing, not committing sexual misconduct, avoiding false 
speech, divisive speech, harsh speech, and idle chatter, and also avoiding longing for others' wealth, intentions of 
hate, and wrong view such as that there is no kamma, no result of kamma, no deities, and no existence of 
enlightened men. Thereafter Cunda became a lay follower. 

(ID Udana 5.3. Suppabuddhakutthi Sutta - The leper Suppabuddha approached a gathering around the Buddha, 
where the Buddha was giving a Dhamma discourse. As he sat and listened there, the Buddha decided to give 
Dhamma talk concentrating on him, as the leper was the only one there capable of Stream-Entry (enlightenment) at 
that occasion. The Buddha spoke about generosity, morality, heaven, drawbacks of sensual pleasures, advantage of 
renunciation, and finally the Four Noble Truths. Thereafter the leper Suppabuddha attained Stream-Entry and became 
a lay follower. 

(12) Vi nay a Pitaka - Mahavaggapa/i - 6. Pancavaggiya Katha- The five friends of the Bodhisatta were not willing 
to listen to the Buddha as He was approaching them for the first time after His enlightenment. However, by the power 
of the Buddhahood of the Buddha, by the Buddha's might, the five friends were not able to resist and prepared the 
seat for the Buddha, water to wash His feet, etc. The Buddha had to request them for three times to listen, and still 
they were not willing to. Thereafter the Buddha asserted He has never mentioned about His enlightenment before, 
only since now. The five ascetics therefore decided to listen to Him. The Buddha explained about the two extremes of 
self-gratification and self-mortification, the middle path between these two, and the Four Noble Truths. Ven. Anna 
Kondanna became a Stream-Enterer and with that the Buddha ordained (only) him as a monk. Then gradually the 
remaining four became Stream-Enterers, and asked the Buddha for ordination to become monks. 

(13) Vinaya Pitaka - Mahavaggapa/i - 7. Pabbajja Katha- The young man Yasa, satisfied by abundant sensual 
pleasures, one night saw his dancers sleeping in the hall in an unsightly manner. Disgusted, he went up to the 
Buddha. Thereafter Yasa listened to the Buddha's talk on generosity, virtue, heaven, drawbacks of sensual pleasures, 
advantages of renunciation, and finally the Four Noble Truths. Yasa's father came there and also listened to a 


34 Note that this is the Cunda who offered the Buddha's last meal. See " How the Buddha Died", by Venerable Dr. 
Mettanando Bhikkhu, Bangkok Post, May 15, 2001, for details on the reason of Buddha's death, namely mesenteric 
infarction. 
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Dhamma discourse. Yasa's father became a Stream-Enterer and became a lay follower, while Yasa became an 
Arahant and asked for ordination to be a monk. 

(14) Dhammapada Commentary - 24. Tanhavaggo - 6. Uggasenavatthu (v.348 corny) - As the acrobat Uggasena 
publicly performed somersaults, the Buddha Himself came and suggested that Uggasena also performs for Him 
(because that will be the moment when the Buddha will help Uggasena to attain enlightenment). After the acrobat 
performed 14 somersaults in the air at once and landed on his pole, the Buddha instructed him to abandon clinging 
for his mind and body of the past, present, and future, and thus get free from all suffering. Upon this brief instruction 
Uggasena became an Arahant, descended from his pole, and after he paid respect to the Buddha, Uggasena asked for 
ordination to be a monk. 

(15) Therigatha Commentary - Pancakanipato - 9. Bhaddakundalakesatherigathavannana- The wandering female 
ascetic Bhadda Kundalakesa was challenged by venerable Sariputta in debate. Upon asking her "what is the One?" 
she failed to answer, realizing she doesn't know what could it be if not the god creator. Venerable Sariputta explained 
her, that nutriment is the one thing that everybody is dependent on. This was immediately accepted, and she took 
refuge in the venerable Sariputta and thereafter became a nun. 


2. Answering a Positive Question 


A) Right View 

(1) DN 9. Potthapada Sutta- Citta, the son of the elephant-trainer and the wanderer Potthapada visited the 
Buddha and asked the Buddha about "self". The Buddha answered the questions together with a lot of other 
information related to the function of mind and body, and time. Thereafter Potthapada became a lay follower, 
whereas Citta asked for ordination to be a monk. 

(2) DN 10. Subha Sutta - Subha, Todeyya's son, together with venerable Cetaka asked venerable Ananda about 
the things that the Buddha praised. Venerable Ananda then explained s//a (morality), samadhi (concentration), and 
panna (wisdom, insight) as the things that the Buddha praised. Subha thereafter became a lay follower. (See also MN 
4, MN 99, and MN 135 for more about Subha.) 

(3) DN 23. Payasi Sutta -The king Payasi asked questions about rebirth, different realms, and kamma from 
venerable Kumara Kassapa. Venerable Kumara Kassapa answered in detail and with many similes. Thereafter king 
Payasi became a lay follower. 

(4) MN 41. Saleyyaka Sutta - Brahmin householders of Sala visited the Buddha and asked Him why some people 
are, after they pass away, born in realms of woe, and why are some born in a happy realm. The Buddha explained 
them the law of kamma. Thereafter they became lay followers. (These may be different from those that became lay 
followers already in MN 60. Apannaka Sutta.) 

(5) MN 42. Veranjaka Sutta -\/e ranjaka brahmins approached the Buddha and asked the Buddha why some 
people are born in states of woe, and why are some born in heavenly realms. The Buddha explained that actions 
against Dhamma, wickedness, will lead one to states of woe, and actions according to Dhamma, good deeds, lead to 
rebirth in heavenly realms. (See a parallel in AN 10 5. 1(21). 10 Adhammacariya Sutta. The explanation here is a 
detailed exposition of similar teaching in brief in AN 2 2. Adhikaranavaggo.) 

(6) MN 72. Aggivacchagotta Sutta - A wanderer from the Vaccha clan approached the Buddha and asked the 
Buddha the ten philosophical questions, namely about the eternity and spaciousness of the world, about the relation 
between life (self) and body, and about what happens with the Buddha after the Buddha passed away. The Buddha 
refused to answer to these questions because they do not lead to freedom from suffering, gave teachings on not-self, 


14 





and explained how He Himself got free from suffering. Thereafter the wanderer became a lay follower. (The discourse 
that follows - MN 73. Mahavaccha Sutta - shows how the wanderer Vaccha learned what is wholesome (non-greed, 
non-hatred, non-ignorance, following 5 precepts) and unwholesome (greed, hatred, ignorance, not following 5 
precepts), and how he learned about the large multitude of Buddha's disciples, both monastics who are completely 
enlightened (Arahants) and laity who are partially enlightened. Thereafter the wanderer asked the Buddha for 
ordination, to be a monk.) 

(7) MN 74. Dlghanakha Sutta- Wanderer DTghanakha visits the Buddha and initiates dialogue by stating his view 
- "nothing is acceptable to me". The Buddha skillfully commends that view and gives explanation of views that lead to 
lust and those that lead away from lust. Thereafter the Buddha explains feelings ( vedana) and the way that leads to 
detachment from them, culminating in enlightenment. Ven. Sariputta, who was just fanning the Buddha from behind, 
became an Arahant at the end of the discourse. The wanderer DTghanakha became a lay follower. 

(8) MN 94. Ghotamukha Sutta - Brahmin Ghotamukha extoled the Dhamma and venerable ones that follow the 
Buddha's Dhamma, and venerable Udena then explained why is that correct. Brahmin Ghotamukha thereafter became 
a lay follower. 

(9) SN 2. 1.2.8. Timbaruka Sutta- Recluse Timbaruka approached the Buddha and asked the Buddha what is the 
relationship between feelings and self. The Buddha explained that such questions are not correct and that feelings are 
effects of Dependent Origination (and not ’self). Thereafter the recluse became a lay follower. 

(10) SN 2. 1.5.6. Annatarabrahmana Sutta - Certain brahmin approached the Buddha and asked the Buddha what 
is the relationship between kamma and self. The Buddha explained that such questions are not correct and that 
kamma is the effect of Dependent Origination (and not 'self'). Thereafter the brahmin became a lay follower. 

(11) SN 2. 1.5.7. Janussoni Sutta- Brahmin Janussoni approached the Buddha and asked the Buddha whether 
'everything exists' or whether 'nothing exists'. The Buddha explained that such opinions are extreme, and that 
whatever arises is the effect of Dependent Origination. Thereafter the brahmin became a lay follower. (See more 
cases of brahmin Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

(12) SN 2. 1.5.8. Lokayatika Sutta- Certain brahmin approached the Buddha and asked the Buddha about the four 
speculative views, namely that "everything exists", "nothing exists", "everything is one", and "everything is different". 
The Buddha explained that such opinions are just speculative views, and that whatever arises is the effect of 
Dependent Origination. Thereafter the brahmin became a lay follower. 

(13) SN 2. 4.1. 8. Gahga Sutta -A brahmin approached the Buddha and asked the Buddha how many eons {kappa, 
the largest unit of time in Indian reckoning) have already passed. The Buddha explained that the cycle of rebirth is 
without discoverable beginning, and that there have passed even more eons than there are grains of sand in the 
whole river Ganges. The brahmin thereafter became a lay follower. 

(14) SN 4.2.3. 1. S/vaka Sutta- Wanderer MoliyasTvaka approached the Buddha and asked the Buddha whether all 
feelings that we experience are caused by kamma. The Buddha explained that not only kamma, but also bile, phlegm, 
(bodily) wind, combination of these three, temperature/climate, carelessness and assault (of enemy) can be causes of 
our feelings. Thereafter the wanderer became a lay follower. 

(15) SN 4.8.1. Canda Sutta -The village head-man Canda approached the Buddha and asked Him why some 
people are violent and why some are nice. The Buddha explained that it is lust, hatred, and delusion, which are the 
basis of violence. It is the absence of lust, hatred, and delusion, which is the basis of being nice. The village head- 
man Canda thereafter became a lay follower. 

(16) SN 4.8.2. Talaputa Sutta - The dance-master Talaputa approached the Buddha and asked him whether it is 
true that by his profession of dancing he will be born among deities, in heaven. The Buddha then explained to 
Talaputa that performance of dance leads to increase in greed, hatred, and ignorance in one's spectators. The wrong 
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i//en/ that performance of dance may lead to heaven will lead the dancer either to hell or to the world of animals. 
Talaputa thereafter asked for ordination to be a monk. 

(17) SN 4.8.3. YodhajJva Sutta- Headman Yodhajlva, the Mercenary, approached the Buddha and asked the 
Buddha whether it is true that on account of this fighting in battles he will be born in heaven. The Buddha explained 
him that fighting in battle will lead one to hell, and the wrong view that it may lead to heaven will lead one either to 
animal realm or to hell. Thereafter the headman Yodhajlva, the Mercenary, became a lay follower. (A parallel with 
elephant warrior is given in SN 4.8.4. Hattharoha Sutta, and cavalry warrior in SN 4.8.5. Assaroha Sutta.) 

(18) AN 4 5. 4(19). 4. Abhaya Sutta - Brahmin Janussoni approached the Buddha and suggested to the Buddha that 
those who fear death will die, and those who do not fear death will never die. The Buddha then listed four kinds of 
people who fear death and die (not devoid of lust for sensual pleasures they worry about losing sensual pleasures, 
about losing their body, those who did evil and no good actions worry about meeting unpleasant fate after death, 
those not certain in good Dhamma worry about death as confused) and four kinds of people who do not fear death 
and (however) die (devoid of lust for sensual pleasures they do not worry about losing sensual pleasures, about losing 
their body, those who had done good actions know they will meet pleasant fate after death, and those certain in good 
Dhamma will pass away not confused). Thereafter brahmin Janussoni became a lay follower. (See more cases of 
brahmin Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

(19) AN 5 4.8. AttakarJ Sutta - A certain brahmin approached the Buddha and suggested that there is no self- 
initiative and no initiative taken by others. The Buddha then led the brahmin to realize that there are the elements of 
instigation (to instigate activity), of persistence (to persist in activity), of exertion (to exert oneself), of strength (to be 
possessed of strength), of continuation (to continue in an action), and of force (to act with force). Moreover, the 
brahmin came on his own and returned on his own. Thereafter the brahmin became a lay follower. 

(20) AN 10 2(17). 11. Janussoni Sutta - Brahmin Janussoni approached the Buddha and asked the Buddha whether 
offering gifts (perhaps to gods?) with the thought that it will benefit one's deceased relatives in fact benefits the 
deceased relatives. The Buddha replied, that unlike in the case of those relatives born in hell, animal realm, human 
realm, and in the realm of deities, the relatives born in the realm of afflicted spirits will receive those gifts (but 
perhaps especially if those shared merits are from gifts to heedless ascetics and brahmins). During the long time in 
the Cycle of Rebirth, everybody has a lot of deceased relatives in the realm of afflicted spirits, hence it is always 
beneficial to do such donations. The donations also bring benefit to the human donor, because the kamma effect (of 
generosity) is valid anyway. Thereafter brahmin Janussoni became a lay follower. (See more cases of brahmin 
Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

(21) 5/7 3.5. Magha Sutta- A young brahmin approached the Buddha and asked the Buddha if he is doing a good 
deed when he is donating rightly acquired food and wealth to many people. The Buddha approved of it. The brahmin 
then asked the Buddha how donation would be giving most merit, and the Buddha explained that giving to those free 
from defilements gives most merit, and even more if the giver practices loving-kindness meditation, and is joyful 
about the donation before, during, and after it happens. Thereafter the brahmin became a lay follower. 

(22) MUindapanha - 2-3. Miiindapanho - 1. Mahavaggo - 1. Pannattipanho - The king Milinda (perhaps identical 
with the ancient Indian king Menandres) visited venerable Nagasena and asked venerable Nagasena about "not-self". 
Venerable Nagasena explained that this body is made of thirty-two parts (such as hair, body-hair, nails, teeth, skin, 
flesh, sinews, bones, etc.) and none of them can be called a person - just like a cart is made of various parts but 
none of them can be called a cart. In the ultimate sense, there is indeed neither cart, nor a person. Thereafter the 
king Milinda suggested that if the Buddha were still there, the Buddha Himself would applaud. 
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B) Ethics 

(1) MN 4. Bhayabherava Sutta- brahmin Janussoni asked the Buddha how is it possible that monks can stay in 
the dreadful forests. The Buddha then explained the virtue and meditation practiced by Him when He practiced in 
forest, and how He gradually became a Buddha. Brahmin Janussoni thereafter became a lay follower. (It seems that 
brahmin Janussoni's faith in the Buddha even increased when he learned about the conversion of Subha, Todeyya's 
son - at the end of MN 99. Subha Sutta ; also, see MN 27. COiahatthipadopama Sutta, SN 2. 1.5.7. Janussoni Sutta, AN 
2 2.(7) , AN 3.2. 1(6). 5 , AN 3. 2. 2(6). 9 , AN 4.5 .4(19) A. , AN 6 5.10., AN 7 5.7 , AN 10 3. 2(12). 8. , AN 10 2(17).!. , and 
AN 10. 2(17). 11. where brahmin Janussoni also claimed to have become a lay follower.) 

(2) SN 1.7. 1.5. Ahimsaka Sutta -The Bharadvaja brahmin named Ahirpsaka ("non-violent") visited the Buddha 
and told his name to the Buddha. The Buddha then suggested that non-violence is good in name, but especially it is 
good when practiced by one's bodily, verbal, and mental action. Thereafter the brahmin asked for ordination, to be a 
monk. 

(3) SN 1.7.2. 4. Mahasaia Sutta - Brahmin Mahasaia was expelled from his home by his children who just got 
married with their wives. He therefore approached the Buddha and asked Him for help. The Buddha taught the 
brahmin specific verses, which explain how foolish it is to expel one's old father from house. The brahmin then recited 
those verses during a common gathering, upon which the children accepted their old father back in the home, bathed 
him and clothed him. The brahmin then again approached the Buddha and declared himself as a lay follower. 

(4) SN 1.7. 2. 9. Matuposaka Sutta- A brahmin approached the Buddha and told the Buddha that he righteously 
makes livelihood and then nurtures his parents. For the question, what will be the consequences of such actions, the 
Buddha praised the brahmin, and explained that it is praised by wise men in this world, and it will also cause rebirth 
in heaven after death in this life. The brahmin thereafter became a lay follower. (In Vinaya Pitaka - Mahavaggo - 4. 
Gvarakkhandhaka - 221. Pacchima vikappanupagaclvaradikatha the Buddha gives special permission to monks to 
donate robes to their parents. The commentary then explains that it in fact extends virtually to all one's relatives.) 

(5) SN 4.1.13.4. Bharadvaja Sutta - King Udena of KosambT visited ven. Pindola Bharadvaja and asked him how is 
it possible that the young monks can stay refraining from sensual pleasures (here is meant physical contact with 
women) even throughout their lives. Venerable Pindola Bharadvaja then explains that the monks take women as their 
relatives, reflect on the repulsiveness of their own bodies, and keep restraint in their senses. King Udena thereafter 
became a lay follower. (Several days before this encounter, king Udena's concubines left king Udena sleep under a 
tree and approached ven. Pindola Bharadvaja for Dhamma discussion. The king then became jealous and attempted 
to get a nest of red ants eat up the venerable. However, while dismantling the nest from a branch, the ants fell on his 
head and severely bit him. King's concubines admonished the king, and thereafter the king decided to discuss with 
the venerable.) 

(6) SN 5.11.1.7. Vejudvareyya Sutta -The brahmins of Veludvareyya approached the Buddha and asked the 
Buddha what should they do to be successful and comfortable in their household lives. The Buddha then taught them 
to avoid doing whatever they would not wish others to do to themselves, namely killing, stealing, sexual misconduct, 
false speech, divisive speech, harsh speech, and frivolous (idle) chatter, besides also taking refuge in the Buddha, 
Dhamma, and Sarigha. The householders thereafter became lay followers. 

(7) AN 2 2. Adhikaranavaggo - (6)- A brahmin asked the Buddha why some people are born in states of woe 
and some in heaven. The Buddha briefly explained that those who do not act according to the Dhamma, wickedly, 
they are born in states of woe. Those who act according to the Dhamma, rightly, they are born in heavenly realms. 
Thereafter the brahmin became a lay follower. 

(8) AN 2 2. Adhikaranavaggo - (7)- Brahmin Janussoni approached the Buddha and asked the Buddha why 
some people are born in realms of woe and some in heavenly realms. The Buddha then explained that rebirth 
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happens dependent on one's bodily, verbal, and mental misconduct and bodily, verbal, and mental good conduct. 
Thereafter the brahmin became a lay follower. (See more cases of brahmin Janussoni's assertion of being a lay 
follower in conversion case 2.B.I.) 

(9) AN 2 4. Samacittavaggo - (3) - A brahmin approached the Buddha and asked Him what did the Buddha 
teach. The Buddha then replied that the Buddha taught action of good deeds performed by body, speech, and mind, 
and also inaction of bad deeds committed by body, speech, and mind. The brahmin thereafter became a lay follower. 

(10) AN 3. 2. 1(6). Brahmanavaggo - 6. Pa/oka Sutta- A certain brahmin approached the Buddha and asked the 
Buddha why the population of the world decreased, despite the huge number of people in the past (as mentioned in 
their scriptures). The Buddha explained that lust and greed for other's possession led people to killing; insufficient rain 
which caused scarcity of grain, and thus famine; and allowed chief ogres/goblins ( yakkhas ) to release their subjects, 
wild spirits, who then kill people. Thereafter the brahmin became a lay follower. 

(ID AN 4 4. 5(20). 7. Mallikadevi Sutta - Queen Mallika approached the Buddha and asked the Buddha why some 
women are ugly, poor, some ugly and rich, some beautiful and poor, and some beautiful and rich. The Buddha then 
explained the kamma\Nh\ch they have done in the past, whereupon queen Mallika proclaimed she will engage only in 
good deeds, and became a lay follower. 

(12) AN 6 5.11. Appamada Sutta - A brahmin asked the Buddha what is the one thing that may accomplish both 
good in this life and good in the future life. The Buddha proclaimed that it is heedfulness (mindfulness, "non- 
forgetfulness"), giving a simile of an elephant footprint as fitting in footprints of all animals, roof peak toward which 
all rafters lean, reed-cutter who cuts and shakes a bunch of reeds, cutting a stalk of bunch of mangoes, the wheel- 
turning monarch whose vassals are all the petty princes, and the moon which surpasses the radiance of all stars (in 
the night sky). Thereafter the brahmin became a lay follower. 

(13) AN 7 5.4. Dutiyaaggi Sutta - Brahmin UggatasarTra prepared a large sacrifice consisting of 2500 animals to be 
killed and offered to deities. As the sacrifice was prepared, he approached the Buddha and asked the Buddha how a 
sacrifice could be done so that it leads to his welfare and happiness for a long time. The Buddha then explained that 
already before the sacrifice there are three deeds that will cause suffering to the one who prepares it - thinking that 
this is a good deed, he commits a bad deed mentally (by the intention to kill those animals), verbally (by the order to 
kill them) and by the body (by carrying them to the sacrifice). Three fires to be abandoned are those of lust, hatred, 
and ignorance - and the three fires to be kindled are the care for one's parents, care for one's family and servants, 
and respecting and making donations for ascetics and brahmins who refrain from intoxication and heedlessness; "this 
wood fire" (perhaps the fire of ignorance, fire of craving) should however be extinguished at a certain time. 

Thereafter the brahmin became a lay follower. (See another exposition on bloodless sacrifice in DN 5. Kutadanta 
Sutta.) 


C) Meditation and Attainments 

(1) DN 2. Samannaphala Sutta - King Ajatasattu visited the Buddha and asked Him what are the benefits of 
recluseship. The Buddha explained them in detail, including attainment of enlightenment under His guidance. 
Thereafter king Ajatasattu became a lay follower. 

(2) DN 16. Mahaparinibbana Sutta - Pukkusa, son of Mallas, approached the Buddha and expressed his wonder 
how his teacher late Alara Kalama was steady in his concentration. The Buddha then explained how He can attain 
even more steady concentration. Alara Kalama thereafter became a lay person. 
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(3) MN 107. Ganakamoggallana Sutta- Brahmin Ganaka Moggallana inquired at the Buddha about the gradual 
training of Buddha's disciples. After the detailed exposition of the gradual training, namely: virtue, mindfulness, 
concentration, and insight meditation, brahmin Ganaka Moggallana became a lay follower. 

(4) SN 1.7. 1.6. Jata Sutta -The Bharadvaja brahmin named Jata ("tangle") visited the Buddha and asked the 
Buddha how to "disentangle the tangle". The Buddha explained, that when a wise man is established in virtue 
develops concentration ("mind") and wisdom, the tangle may be disentangled. Thereafter the brahmin asked for 
ordination, to be a monk. 

(5) SN 1.7.1.10. Bahudhltara Sutta - A brahmin of Bharadvaja clan lost fourteen oxen, and while he searched for 
them in a forest, he came across the Buddha. Upon indirectly asking the Buddha where are the oxen, the Buddha 
answered that He has no oxen, hence no suffering. The brahmin thereafter asked the Buddha for ordination to be a 
monk. 

(6) SN 1.7.2. 7. Navakammika Sutta- A brahmin of Bharadvaja clan whose livelihood consisted on cutting trees 
and building houses saw the Buddha in the forest and asked the Buddha what was the work the Buddha did, alone in 
the forest. The Buddha then answered that He has already removed all of His forest, spikes, and roots of defilements, 
and therefore has nothing more to do - enjoying alone in the forest. Thereafter the brahmin became a lay follower. 

(7) SN1 .7.2.8. Katthahara Sutta - A brahmin together with a group of young men went to see the Buddha, who 
was just sitting at a tree and meditating. The brahmin asked why would the Buddha stay in such a dangerous, deep 
forest, alone. The Buddha answered that He is free from all defilements and therefore enjoys solitude in the forest, 
brave, meditating. The brahmin thereafter became a lay follower. 

(8) SN 5.1.1.10. Nandiya Sutta - Wanderer Nandiya approached the Buddha and asked the Buddha how many 
things lead to attainment of Nibbana. The Buddha replied by the Eightfold Noble Path. Thereafter the wanderer 
became a lay follower. 

(9) SN 5.2. 1.6. Kundaliya Sutta - Wanderer Kundaliya approached the Buddha and asked the Buddha what is the 
benefit that the Buddha enjoys. The Buddha explained He enjoys the benefit of liberation (from suffering) by 
understanding, and then explains that such liberation is based on restraint, good conduct, practice of four 
establishments of mindfulness ( satipatthana ), and developing the seven factors of enlightenment ( bojjhahga ). 
Thereafter the wanderer Kundaliya became a lay follower. 

(10) SN 5. 2. 6 A. Sahgarava Sutta Brahmin Sarigarava approached the Buddha and asked the Buddha why some 
memorized texts are remembered and some are not. The Buddha explained that it is the five hindrances (sensual 
desire, ill-will, sloth and torpor, worry and anxiety, and doubt) that cause one to forget what was well learn, and their 
absence helps to remember. The Buddha then also mentioned the Seven Enlightenment Factors ( bojjhahga) as 
leading to liberation from suffering. The brahmin thereafter asserted his being a lay follower (See parallel in AN 5 
4.5.3. Sahgarava Sutta, which doesn't contain the portion on Enlightenment Factors; he might have become a lay 
follower for the first time already in SN 1.7.2.11. Sahgarava Sutta.) 

(11) SN 5. 3. 3. 5. Ahhatarabrahmana Sutta - A certain brahmin approached the Buddha and asked the Buddha 
what is the reason for long time existence of Buddha's teachings after Buddha's death, and what would be the reason 
for quick disappearance. The Buddha explained that it is the practice of Four Foundations of Mindfulness 
{satipatthana) which determines the long-lastingness of the Buddha's teachings. Thereafter the Brahmin became a lay 
follower. 

(12) AN 3 2.1(6). Brahmanavaggo - 3. Ahhatarabrahmana Sutta - The Buddha was asked by a certain brahmin 
what does it mean that the Dhamma, His teachings, is: possible to be experienced by oneself; eternal; inviting others 
to experience it themselves; leading toward the goal; and knowable by those who are wise. The Buddha explained 
that it is because lust, hatred, and ignorance (always) lead others (everybody) to suffering, however when lust, 
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hatred, and ignorance are abandoned, there arises clear experience and knowledge of the reality as it is. Thereafter 
the brahmin became a lay follower. (A similar discourse is AN 5 5.6. Sanditthika Sutta, where the Buddha also added 
the abandoning of actions committed by body, speech, and mind.) 

(13) AN 3.2. 1(6). Brahmanavaggo - 4. Paribbajaka Sutta - A certain brahmin approached the Buddha and asked 
the Buddha what does it mean "directly visible Dhamma" ( sanditthiko dhammo). The Buddha explained it means 
one's clear awareness of purity from lust, hatred, and delusion, as well as the understanding of the good 
consequences, such as peace for oneself, peace for others, and harmony in one's society. Thereafter the brahmin 
became a lay follower. (A parallel, with wanderer MojiyasTvaka, is AN 6 5.5. Pathamasanditthika Sutta.) 

(14) AN 3.2. 1(6). Brahmanavaggo - 5. Nibbuta Sutta - Brahmin Janussoni approached the Buddha and asked the 
Buddha how is "Nibbana directly visible". The Buddha then explained that Nibbana is directly visible through the 
absence of lust, hatred, and ignorance. Thereafter the brahmin became a lay follower. (See more cases of brahmin 
Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

(15) AN 3. 2. 2(7). Mahavaggo - 3. Venagapura Sutta - The brahmin householders of Venagapura approach the 
Buddha and praise Him for being of so beautiful bright skin and calm faculties. They supposed that the Buddha 
certainly received luxurious bedding. The Buddha explained that such bedding is neither available nor permitted, and 
that the bedding He enjoys is that of attaining deep attainments of concentration ( jhanas ), attaining deep 
concentration in unlimited loving-kindness ( metta ), and reflecting on His freedom from defilements 

(, asavakkhayanana ). Thereafter the brahmin householders became lay followers. 

(16) SN 5.72.5. Unnabhabrahmana Sutta - Brahmin Unnabha approached venerable Ananda and asked him what 
is the reason for following noble life (monkhood) under the Buddha Gotama. Ven. Ananda explained that it is to get 
free from desires, and then how these desires are abandoned through practice of four "basis of power" ( iddhipada ), 
namely: will, energy, mind, and investigation. Thereafter brahmin Unnabha became a lay follower. 


D) The Buddha's Ways 

(1) MN 58. Abhayarajakumara Sutta - Prince Abhaya was instigated by the leader of naked ascetics, Nigantha 
Nataputta, to ask the Buddha whether the Buddha would ever utter a disagreeable speech to others or not. If yes, 
the Buddha would be same as lay people, and if not, the Buddha would be challenged with His condemnation of 
Devadatta, the Buddha's cousin and monk, who attempted to kill the Buddha. The Buddha however answered that 
there is no one-sided answer to that question, and that the Buddha always spoke what is (1) true, (2) correct, (3) 
beneficial, and either (4a) welcome and agreeable or (4b) unwelcome and disagreeable, based on the right time for 
such utterance, because the Buddha had compassion for others. Prince Abhaya further asked whether the Buddha 
always knew answer for all questions, or whether the Buddha prepares in advance. The Buddha explained that all 
those elements of things (included in the questions) have been fully penetrated by the Buddha, hence the Buddha 
always answered on the spot. Thereafter prince Abhaya became a lay follower. (See also AN 4.2.5(10). Asuravaggo - 
10. Potatiya Sutta which also mentions the way of Buddha's speech.) 

(2) SN 4.8.7. Khettupama Sutta - The headman Asibandhakaputta approached the Buddha and asked the 
Buddha why didn't the Buddha teach Dhamma thoroughly to everyone. The Buddha then replied that for the Buddha 
monks and nuns were like an excellent field or a pot without cracks which doesn't let water seep through, lay 
followers were like a field of middling quality or a pot without cracks which however lets water seep through, and 
those of other religions and philosophies were like an inferior field or a pot with cracks that lets water seep through. 
The Buddha therefore taught (1) to the monks most thoroughly and most preferably, (2) to the lay followers the 
Dhamma which is good in the beginning, middle, and end, as well as the holy life, and (3) to those of other religions 
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and philosophies also, because if they understood even a single sentence, it would lead to their happiness for long 
time. Thereafter the headman became a lay follower. (Another cases of conversation with the headman 
Asibandhakaputta can be found in conversion case 1.6.) 

(3) AN 8 2.2. SJha Sutta- Against the disapproval of his teacher, the leader of naked ascetics - Nigantha 
Nataputta, the general Siha anyway went to see the Buddha and asked the Buddha whether the accusation of the 
naked ascetics - that the Buddha taught "inaction" ( akiriyavada ) - is true. The Buddha explained that He taught 
inaction of evil by body, speech, and mind, and that the Buddha taught action of good by body, speech, and mind. 
The Buddha then explained various other terms used for Him as accusations and interpreted them so that they 
conform to the truth. Thereafter the general Siha became a lay follower. The Buddha asked the general to rethink 
well his decision (because it may cause anger in his previous teachers), which caused the general to assert his 
decision again. The Buddha then suggested that anyway the general should continue giving alms to his previous 
teachers. This was the third time when the general asserted his decision to be a lay follower right then and there. 
After a gradual teaching of Dhamma the general STha became a Stream-Enterer. (See parallel in Vinaya Pitaka - 
Mahavaggapa/i - 6. Bhesajjakkhandhako - 178. Sihasenapativatthu.) 


3. Solution of a Conflict 


A) Related to Caste System 

(1) DN 5. Kutadanta Sutta- The Buddha was visited by the renowned brahmin Kutadanta and asked about the 
proper procedure of sacrifice. The Buddha then explained how to carry out a large sacrificial ritual without harming 
any living being, upon which brahmin Kutadanta became a lay follower. (See a different exposition on bloodless 
sacrifice in AN 7 5.4. Dutiyaaggi Sutta.) 

(2) DN 13. Tevijja Sutta - Young brahmins Vasettha and Bharadvaja argued about which brahmin master taught 
the direct way to union of one's self with Brahma. They decided to get the resolution from the Buddha, who however 
explained to them that all those teachings are wrong - as they are not experientially accomplished by the respective 
teachers. The Buddha then explained five hindrances, four Brahma abidings ( brahmavihara ), and concluding that it is 
possible for a monk to unite with Brahma if he is accomplished in the Brahma abidings or free from defilements. 
Thereafter Vasettha and Bharadvaja became lay followers. (See another discussion of the two brahmin students in MN 
98. Vasettha Sutta.) 

(3) MN 84. Madhura Sutta - King Avantiputta of Madhura visited venerable Kaccana and suggested that only the 
caste of brahmins is the highest caste, purified, descending from Brahma, the god creator. Venerable Kaccana then 
explained how people of all castes are in fact same in their ability to be successful, do good and bad kamma, 
punishable by the king, respectable by the king, and able to attain enlightenment. The king thereafter became a lay 
follower. 

(4) MN 93. Assalayana Sutta - A young, well-educated brahmin student Assalayana approached the Buddha and 
questioned the Buddha's rejection of brahmins as the highest, noblest caste. The Buddha then explained that people 
of all caste are just people, able to do good and wrong, able to be born in heaven and hell, and that brahmins are 
anyway measured according to their education and more by their virtue. Also, if a horse and donkey have a little one, 
it is understood as a different species - whereas if a brahmin and khattiya (of royal family) have a child, that child is 
understood as both brahmin and khattiya, not as a different one. Finally, the Buddha narrated the origin of Vedas, the 
brahmins' main scriptures. The seer Devala the Dark admonished the authors of Vedas for their idea of brahmins as 
the highest caste, and explained that neither do these authors know whether their brahmin mothers in seven 
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generations in past went only with brahmin men, and whether they themselves - before being born, as gandhabbas- 
were already brahmins. Thereafter the brahmin student Assalayana became a lay follower. (Note that gandhabba is 
not a separate kind of being, it is simply a being finishing their previous life, short time before rebirth elsewhere.) 

( 5 ) MN 95. Canki Sutta- Brahmin CarikT, lord of his land, approached the Buddha and indicated that the young 
brahmin Kapathika is well educated. The Buddha then gave opportunity to the young brahmin to ask, upon which the 
young brahmin asked the Buddha about His attitude to the brahmin's teachings as the only right, and all other 
teachings being wrong. The Buddha explained that there was nobody known, even in history, who has experienced 
that teachings, and that it is only based on faith or oral tradition, which are not substantial sources of truth. The 
Buddha then explained that discovery of truth comes through one's investigation of enlightened one, paying respect, 
listening to the Dhamma, reflecting on it, and following it. The final arrival at truth would be repetition of that 
behavior and training - with the faith, visiting, paying respect, giving ear, hearing the Dhamma, memorizing the 
teachings, examination of the meaning, reflective acceptance of the teachings, zeal, application of the will, scrutiny, 
and striving (the list is given backwards). Thereafter the young brahmin Kapathika became a lay follower. 

(6) MN 96. EsukarJ Sutta - Brahmin EsukarT approached the Buddha and explained that brahmins are worth 
service by members of all castes, unlike those of other castes, lower than brahmins. The Buddha then replied that this 
is not a law approved by all recluses and brahmins, and that it is better if service to those where it brings benefit 
(perhaps indicating service to enlightened ones, which may bring the benefit of one's own enlightenment). The 
brahmin then explained that the wealth of brahmins is alms-round, of khattiyas (of royal family) is bow and quiver, of 
merchants farming and cattle-breeding, and of workers sickle and carrying-pole. The Buddha again replied that in fact 
wealth of everybody is the noble supramundane Dhamma, although recollecting one's family lineage one pertains to 
their respective caste. The Buddha then explained that people of all caste are just people, able to do good and wrong, 
able to be born in heaven and hell, and that brahmins are anyway measured according to their education and more 
by their virtue. Thereafter the brahmin became a lay follower. 

( 7 ) MN 98. Vasettha Sutta - Brahmin students Vasettha and Bharadvaja discussed about the requirements for 
one to become a brahmin (i.e. a member of the highest caste in India). The Buddha then explained the noble 
qualities of a true brahmin in verses, such as detachment and freedom from all defilements. Both students thereafter 
became lay followers of the Buddha. (Another poetic version is in Sn 3.9. Vasettha Sutta. See another discussion 
between the two brahmin students in DN 13. Tevijja Sutta.) 

(8) MN 100. Sahgarava Sutta - brahmin student Sarigarava was not given due respect by the brahmin woman 
DhananjanT, who dedicated her trust more in the Buddha. After the brahmin student Sahgarava abused and reviled 
the Buddha, the brahmin woman arranged for him meeting with the Buddha. The brahmin student then learned about 
the superiority of enlightened beings over the learned brahmins, and also how the Buddha attained Buddhahood. 
Brahmin student Sahgarava thereafter became a lay follower. (See alternative version in SN 1.7. 1.1. Dhanahjanl 
Sutta, where the brahmin asked the Buddha what is to be cut off in order to attain happiness, and the Buddha 
answered that it is anger. The brahmin thereafter asked the Buddha for ordination to be a monk.) 

( 9 ) SN 1.7. 1.7. Suddhika Sutta -The Bharadvaja brahmin named Suddhi ("purification") visited the Buddha and 
suggested that no brahmin is pure, rather that purity is when one is endowed with the (right) knowledge and 
conduct. The Buddha explained that the best purification, regardless one's caste, is attained through serious effort. 
Thereafter the brahmin asked for ordination, to be a monk. 

(10) SN 1.7.1. 8. Aggika Sutta -The Bharadvaja brahmin named Aggika ("fire (sacrificer)") was visited by the 
Buddha when the Buddha was on alms-round, and wanted to give the Buddha the remaining food from a fire 
sacrifice. The brahmin tested the Buddha whether the Buddha was a brahmin, asking whether the Buddha had the 
knowledge, birth, and conduct of a brahmin. The Buddha explained that He had knowledge of past lives, knew about 
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heaven and hell, and was free from defilements, therefore He is worthy of the offering. Although offered the meal, 
the Buddha refused, because the brahmin had chanted mantras over it. Thereafter the brahmin asked for ordination, 
to be a monk. 

(ID SN 1.7.2. 3. Devahita Sutta - The brahmin Devahita cared for the Buddha when the Buddha was ill, by 
providing Him with hot water and also with a mixture of concentrated sugar-cane juice and water. Later the brahmin 
approached the Buddha and asked Him who is the most worthy of offerings. The Buddha explained that it is the 
person who knows their past lives, can see the heaven and hell, and is free from rebirth. Thereafter the brahmin 
became a lay follower. 

(12) SN 1.7.2.10. Bhikkhaka Sutta- A brahmin who lived of donations from people approached the Buddha and 
asked what was the difference between him and the Buddha, if both lived of donations. The Buddha explained that 
one doesn't become a mendicant (one who accepts donation) by following evil path, or even just accepting donations 
from others. However, one who avoids good and bad deeds (by becoming an Arahant) and trains oneself, reflecting 
on what is wise - such one is a true mendicant. Thereafter the brahmin became a lay follower. 

(13) SN 4.1.13.9. Lohicca Sutta - To the students of brahmin Lohicca, venerable Mahakaccana pointed out the 
deficiencies in purity of brahmins and their unrestrained behavior despite their teachings of restraint. Brahmin Lohicca 
himself then approached venerable Mahakaccana, and upon explanation he became a lay follower. 

(14) SN 4.8.6. Asibandhakaputta Sutta - The headman Asibandhakaputta approached the Buddha and asked the 
Buddha whether, unlike brahmins who have to carry out rites and rituals for their and other's good rebirth, the 
Buddha is able to bring the entire world to the rebirth in good destination, in a heavenly world. The Buddha then 
explained that those who are evil will be born in states of woe regardless whether brahmins or others carry out rituals 
for his/her good rebirth (giving the simile of a boulder hurled in a deep pool of water), and those who are good will 
be born in pleasurable states regardless whether brahmins or others carry out rituals for his/her bad rebirth (giving 
the simile of oil or ghee on the surface of a deep pool of water). Thereafter the headman became a lay follower. 
(Another cases of conversation with the headman Asibandhaka can be found in conversion case 1.6.) 

(15) AN 2 4. Samacittavaggo - Brahmin Aramadanda approached venerable Mahakaccana and asked him why do 
even brahmins quarrel with brahmins, khattiyas (i.e. those of royal caste) quarrel with khattiyas etc. Venerable 
Mahakaccana explained that it is because of attachment and greed. When asked why even ascetics quarrel with 
ascetics, venerable Mahakaccana explained that it is also because of clinging for views. With the information that 
there was the Blessed One, the Buddha, who did not cling to any views, brahmin Aramadanda became a lay follower. 

(16) AN 3 1(6). Brahmanavaggo - 10. Sangaravasuttam - Brahmin Saiigarava approached the Buddha and 
suggested that brahmins who conduct sacrifices for lay people do more service and more merit for others than 
ascetics who meditate and just attain enlightenment for themselves. Venerable Ananda then explained that those 
ascetics in fact lead others to become enlightened too, which is in fact more meritorious and beneficial than sacrifices. 
The Buddha also explained that there were hundreds of monks in the place where he presently stayed, who had 
magical powers, power of telepathy, and also taught others to do good and refrain from evil. Thereafter brahmin 
Sarigarava became a lay follower. 

(17) AN 3 2.2(6). Brahmanavaggo - 8. Tikanna Sutta - Brahmin Tikanna praised certain brahmins who were 
reciters of the three Vedas, of high birth, and well educated, as masters of threefold knowledge. The Buddha then 
explained that in Noble One's discipline a brahmin is a master in threefold knowledge by attaining the four jhanas 
(stages of deep concentration) and thereby remembering their previous lives, observing how others have to be born 
in realms of woe and realms of pleasure based on their bad and good deeds, and also understanding the Four Noble 
Truths, being thus free from all suffering. Thereafter the brahmin became a lay follower. 
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( 18 ) AN 3 2.2(6). Brahmanavaggo - 9. Janussoni Sutta - Brahmin Janussoni suggested to the Buddha that the 
brahmins who are the reciters of three Vedas, those who have the threefold knowledge, are the worthiest of sacrifice 
or donation. The Buddha then explained that in Noble One's discipline a brahmin is a master in threefold knowledge 
by attaining the four jhanas (stages of deep concentration) and thereby remembering their previous lives, observing 
how others have to be born in realms of woe and realms of pleasure based on their bad and good deeds, and also 
understanding the Four Noble Truths, being thus free from all suffering. Thereafter the brahmin Janussoni became a 
lay follower. (See more cases of brahmin Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

( 19 ) AN 5 4.5.2. Donabrahmana Sutta -The brahmin Dona approached the Buddha and rebuked the Buddha for 
not standing up and giving seat to old brahmins, such as himself. The Buddha then explained that originally there 
were only five kinds of brahmins - 1. Those similar to Brahma (of brahmin birth, studying for 48 years as a virgin, 
going for alms-round, then becoming an ascetic and practicing loving-kindness meditation, finally taking rebirth in 
Brahma world), 2. Those similar to a deity (like no.l, but before he becomes an ascetic, after 48 years of studying as 
a virgin, he gets married and couples with the woman only when she is in season), 3. Those who stay at the 
boundary (like no. 2, but instead becoming an ascetic he stays whole life with his family to care for his children), 4. 
Those who crossed the boundary (same as no. 3, but also couples with his wife outside the time when she is in 
season), 5. Brahmins the Untouchables/Outcastes (same as no. 4, but also earns his living by various means, not just 
by alms-round). Thereafter the brahmin proclaimed that brahmins of his day did not come up even to the brahmins 
the untouchables/outcastes and became a lay follower. 

(20) AN 6 5.10. Khattiya Sutta - Brahmin Janussoni approached the Buddha and asked the Buddha what is the 
aim, quest, support, intention, and final goal of khattiyas{ those of the royal family), brahmins, householders, women, 
thieves, and ascetics. The Buddha answered all of that in brief, clear answers, and for ascetics pronounced patience 
and mildness as the aim, wisdom as the quest, virtuous behavior as their support, letting-go (non-grasping) as their 
intention, and Nibbana as the final goal. Thereafter the brahmin became a lay follower. (See more cases of brahmin 
Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

(21) AN 7 5.7. Methuna Sutta - Brahmin Janussoni approached the Buddha as asked the Buddha whether the 
Buddha also claimed to live the celibate life. The Pali Commentaries explain that this is with reference to the celibate 
life of brahmins, who are supposed to live throughout their youth, for 48 years of study, in celibate - in contrast to 
the Buddha, who as the prince, Buddha-to-be, enjoyed sensual pleasures to the full. The Buddha then explained 
seven blemishes of celibate life (1. consent to bodily contact with women, 2. just joking and playing with them, 3. just 
staring at them, 4. just listening to their voices, 5. recollecting how he enjoyed with them in the past, 6. looking at 
others who do enjoy with them, or at least 7. wish for rebirth in heaven and enjoy there) and that after the 
attainment of Buddhahood the Buddha's celibate life is free from any blemish. (See more cases of brahmin 
Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

(22) AN 8 2. 1. Veranja Sutta & Parajika Pali - Veranjakandam - A brahmin of Veranja visited the Buddha and 
admonished the Buddha for not standing up and giving seat to him, an old brahmin. The Buddha then explained that 
if Fie did so for anybody in the world, their head would fall (cut off) off their head. Thereafter the Buddha explained 
brahmin how the Buddha attained Buddhahood, i.e. by the necessary effort, concentration, and mindfulness that led 
Him to attainment of jhanas, and thereafter the attainment of the three higher knowledges ( tevijja) - past lives, 
rebirth of other beings, and the Four Noble Truths. The brahmin then became a lay follower. 

( 23 ) Sn 1.7. Vasaia Sutta- The Buddha approached a dwelling of a brahmin who was just engaging in a fire 
sacrifice. The brahmin thought that if an ascetic approaches during a sacrifice, it is a bad omen for the sacrifice, 
hence he abused and shouted at the Buddha to go, calling the Buddha an outcaste. On the question whether the 
brahmin knows who is an outcaste, the brahmin replied he didn't know, and himself suggested that the Buddha 
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explains the matter. The Buddha then in verses explained that outcaste is one of low morals, of no respect toward 
their parents, as well as toward ascetics. Thereafter the brahmin became a follower. 

(24) 5/7 2.7. Brahmanadhammika Sutta- A group of senior brahmins approached the Buddha and asked the 

Buddha whether there was a single brahmin among them who was as good as the brahmins of olden days. Because 
the Buddha said there was not a single such brahmins, being inquired about the character of those, the Buddha 
explained that brahmins of olden days lived only of alms-round, coupled with their wives only when she was in 
season, avoided sacrifice which would involve killing, and avoided hoarding possessions. Later the king Okkaka, after 
a large bloody sacrifice donated a lot of wealth to the brahmins, who thus became spoilt. Thereafter the brahmins 
became lay followers. 


B) Related to Contemporary Ascetic Traditions 

(1) DN 8. MahasJhanada Sutta - Naked ascetic Kassapa heard that the Buddha rejected all ascetic practices 
whatsoever. When he reported that to the Buddha, the Buddha rejected such claim and explained what are the 
differences between ascetics who are born in heaven and those who are born in hell, and also how the Buddha 
Himself became Buddha. Thereafter the naked ascetic Kassapa asked for ordination to be a monk. (The Buddha 
explained that four months probation period is required before the full ordination, and the naked ascetic Kassapa 
replied he would undertake even four years probation. The Buddha, upon examination of Kassapa's mental abilities, 
decided to ordain Kassapa without waiting.) (Another version is in SN 2. 1.2.7. Acelakassapa Sutta, where the naked 
ascetic (ace/a) Kassapa stopped the Buddha on His alms-round and asked where, in relation to "self" is suffering. The 
Buddha explained that suffering arises based on conditional arising, i.e. there is no self. The naked ascetic Kassapa 
hereafter too asks for ordination to be a monk.) 

(2) DN 12. Lohicca Sutta - Brahmin Lohicca had the evil thought, that perhaps spiritual teachers should keep 
their spiritual teachings for themselves, and not share it with anyone. The Buddha then explained how such idea is 
evil, wrong, and disastrous. The Buddha then also explained three kinds of unsuccessful teachers and how He Himself 
was successful. Thereafter brahmin Lohicca became a lay person. 

( 3 ) MN 7. Vatthupama Sutta/ Vattha Sutta - Brahmin Sundarika Bharadvaja suggested that the Buddha went to 
bathe in the Bahuka River, so that He attains purification and washes away His evil actions. The Buddha then recited 
verses on the futility of such purification. Brahmin Sundarika Bharadvaja thereafter asked for ordination to be a monk. 

( 4 ) MN 30. Cu/asaropama Sutta - Brahmin Pihgalakoccha visits the Buddha and asked which of the teachings of 
non-Buddhist teachers is correct. The Buddha dismissed that question and suggested He will just teach Dhamma, to 
which the brahmin agreed. The Buddha gave a simile of a man who, instead of taking heartwood, took (1) just twigs 
and leaves, or (2) just the outer bark, or (3) just the inner bark, or just the (4) sapwood from a big tree, and then a 
man who took (5) just the heartwood. Similarly, a man became an ascetic to get free from suffering, but instead (1) 
already in the beginning they start to laud himself (unrighteously, falsely) and disparage others, or (2) after acquiring 
virtue, or even later, (3) after acquiring concentration, or even later, (4) after attainment of knowledge and vision. 
There is however the case of such ascetic who neither lauds himself (unrighteously, falsely) nor disparages others, 
who has (5) attained the eighth jhana (the deepest level of concentration) following by deliverance of his mind by the 
cessation of perceptions and feelings. Thereafter the brahmin became a lay follower. 

( 5 ) MN 54. Potatiya Sutta - Wanderer Potaliya accused the Buddha of wrongly identifying him, the wanderer 
(hermit), as a householder. The Buddha then explained the characteristics of a householder and what are the 
necessary noble characteristics of a hermit. Wanderer Potaliya thereafter became a lay follower. (Perhaps this is 
followed in AN 4.2.5(10). Asuravaggo - 10. Potaliya Sutta, where the wanderer Potaliya thought neither praise nor 
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dispraise should be expressed by an equanimous person - whereas the Buddha explained that if dispraise as well as 
praise are accurate, truthful, and timely, then they should be spoken - by the knowledge of the proper time to speak 
in any particular case. Thereafter wanderer Potaliya became a lay follower. On the speech of the Buddha, see also MN 
58. Abhayarajakumara Sutta.) 

(6) MN 55. JJvaka Sutta - The physician JTvaka Komarabhacca approached the Buddha and informed the Buddha 
that the Buddha is known as one who knowingly eats meat of animals killed for the Buddha's sake. The Buddha 
refused such claim and explained that meat can be eaten by the Buddha and others if they neither saw, nor heard, 
nor suspected that the animal was killed for them. Also, it would not be possible for the Buddha or a monk to desire 
suffering for another being (out of desire for the meat) if they practice loving-kindness meditation, which they do. 
Thereafter the physician JTvaka Komarabhacca became a lay follower. 

( 7 ) MN 77. Kukkuravatika Sutta- The Buddha is asked by Punna, the dog-practice ascetic and Seniya, the ox- 
practice ascetic whether their practice will lead them to heaven. The Buddha explained that because of such wrong 
view, if they can live well like a dog or an ox, they will be born as those respective animals, but otherwise they would 
be born in hell. Thereafter the Buddha explained them the law of kamma and the possibility to avoid kamma by an 
Arahant. Thereafter Punna became a lay follower and Seniya asked for ordination to be a monk. 

(8) MN 75. Magandiya Sutta- The wanderer Magandiya accused the Buddha of being "destroyer of growth" on 
account of His cessation of delight in sensual pleasures. The Buddha then explained the benefits of that cessation and 
the higher attainment which surpassed them. Wanderer Magandiya thereafter asked for ordination to be a monk. 

( 9 ) MN 79. Cujasakuludayi Sutta - The Recluse Udayin (also known as Sakuludayin) extolled the teachings of his 
spiritual teacher related to splendor of "self" (when viewed in meditation). The Buddha then explained the futility of 
such splendor whereafter He explained the path of virtue, meditation, and wisdom. Wanderer Udayin thereafter asked 
for ordination to be a monk. 

(10) MN 80. Vekhanasa Sutta- The wanderer Vekhanasa approached the Buddha and praised the splendor of self, 
as it is perceived in meditation. The Buddha then explained the futility of such splendor and about the bond of 
sensual pleasures, surpassed by the rightly enlightened ones. To the agreement expressed by the wanderer 
Vekhanasa, the Buddha explained that the wanderer, a follower of a different view, will not be able to understand 
thus attainment. The wanderer Vekhanasa became angry and accused the Buddha of falsely claiming supernatural 
attainments. The Buddha then explained that if a wise man comes, able to be instructed, the Buddha will show him 
the way how to attain the freedom from the bond of sensual pleasures. Thereafter the wanderer Vekhanasa became a 
lay follower. 

(11) SN 3.1.1. Dahara Sutta- King Pasenadi of Kosala visited the Buddha and asked the Buddha whether He was 
entirely enlightened. The Buddha agreed that He was entirely enlightened. King Pasenadi of Kosala then doubts how 
come that other ascetics who are elder are not that much accomplished, whereas the Buddha would be. The Buddha 
then explained four cases when a young one should not be underestimated - prince, snake, fire, and ascetic. King 
Pasenadi of Kosala thereafter became a lay follower. 

(12) SN 4.8.9. Ku/a Sutta - Headman Asibandhakaputta was instigated by Nigantha Nataputta to approach the 
Buddha and accuse the Buddha of destroying families by coming with His Community of monks for alms-round even 
when there is famine and scarcity. Upon asking that question from Buddha, the Buddha replied that within past 91 
eons (a period that the Buddha could reflect upon within the little time between one outbreath and inbreath, during 
the conversation) there was not a single family that would be destroyed by such offering. Families are destroyed by 
eight ways - king, thieves, fire, water, misplacing things, failure of mismanaged undertakings, a frivolous member 
who squanders the wealth, and impermanence. Also, the idea that the Buddha practiced for annihilation of families, if 
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not abandoned, will lead one to hell. Thereafter the headman Asibandhakaputta became a lay follower. (Another 
cases of conversation with the headman Asibandhakaputta can be found in conversion case 1.6.) 

(13) SN 4.8.12. Rasiya Sutta- The headman Rasiya approached the Buddha and asked the Buddha whether the 
Buddha refused all austerity. The Buddha then explained that those who enjoy sensual pleasures, by lawful means, 
make donations, understanding danger in them - they are to be praised. Those who practice austerities and attain 
knowledge and vision of noble ones, they may be criticized for tormenting themselves, but they would be also praised 
for achieving a wholesome state and realization of superhuman distinction in knowledge and vision. Also, wearing 
away of lust, hatred, and ignorance is directly visible, immediate, inviting one to come and see, applicable, and to be 
personally experienced by the wise (note that these are the six features of Dhamma). Thereafter the headman 
became a lay follower. 

(14) SN 4.8.13. Pataliya Sutta -The headman Pataliya approached the Buddha and asked whether the Buddha 
knew magic. The Buddha agreed, and thereafter the headman suggested that the Buddha was magician. The Buddha 
explained that knowing about something doesn't immediately mean that one is practitioner or guilty of it. The Buddha 
then explained how good conduct and right view can be distinguished from bad conduct and wrong view by following 
good conduct and meditating loving-kindness meditation. Thereafter the headman Pataliya became a lay follower. 

(15) AN 3 2.2(7). Mahavaggo -5. Kesamutti/Kaiama Sutta - Kalamas of Kesamutti approached the Buddha and 
asked the Buddha what are the teachers they should select to believe from the great variety that visits their area. The 
Buddha then suggested that they don't believe because it would come by tradition, lineage, scriptures, logic, certain 
teacher, etc. Rather, they should think for themselves whether certain actions and views generally seem to be skillful 
(such as killing, stealing, etc.) and whether they would be accepted by the wise and elders. Thereafter the Kalamas of 
Kesamutti became lay followers. 

(16) AN 3 3(8). Anandavaggo - 2. AjJvaka Sutta - An ascetic of the Ajivaka school approached ven. Ananda, 
apparently displeased by other teachers who exalt themselves and criticize others. For the question "whose Dhamma 
is well expounded", ven. Ananda replied by question whether Dhamma leading to abandoning lust, hatred, and 
ignorance, is well expounded. This was agreed by the ascetic. Similarly, for question "who in the world are practicing 
the good way", ven. Ananda asked whether it is good way to practice for abandoning lust, hatred, and delusion. 
Finally, for the questions "who in the world are the fortunate ones", ven. Ananda asked whether are fortunate those 
who have no more lust, hatred, and delusion. As these three were all agreed, the ascetic got answer for his questions 
"by himself", which made him think that ven. Ananda didn't exalt anybody, nor did he criticize anybody. Thereafter 
the ascetic became a lay follower. (It should be noted, that Indian ascetics are usually aware of lust, hatred, and 
ignorance as "defilement".) 

(17) AN 4 4. 5(20). 3. Bhaddiya Sutta - Bhaddiya Licchavi approached the Buddha and reported to the Buddha the 
rumor that the Buddha gains students by deluding them. The Buddha then suggested to Bhaddiya not to believe 
because a teaching would come by tradition, lineage, scriptures, logic, certain teacher, etc. Rather, he should think 
for himself whether certain actions and views generally seem to be skillful (such as killing, stealing, etc.) and whether 
they would be accepted by the wise and elders. Thereafter Bhaddiya became a lay follower. The Buddha then showed 
to Bhaddiya, on example of Bhaddiya himself, that Bhaddiya became a lay follower without being deluded. It was 
then however suggested that it would be still alright if people of all castes were deluded into do good and avoid evil. 
(For being deluded into a good state as a hyperbole, see MN 56. Upa/i Sutta.) 

(18) Dhammapada Commentary - 4. Pupphavagga - 8. Visakhavatthu (v .53 corny) - Migara, the father-in-law of 
the Buddha's chief lay-woman disciple Visakha, was a faithful supporter of the naked ascetics ( niganthas ) - and 
therefore not willing to support the Buddha or His disciples. One day a monk went around the house when Migara 
was eating meal, and as Visakha was unable to get Migara's attention, she refused the monk saying - "pass on, my 
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father-in-law is eating stale food". Migara was infuriated and made attempt to send Visakha away, back to her home. 
As she was leaving, he however changed his mind and pleaded her to stay. She agreed with the condition that the 
Buddha and His monks would be invited for meal. Migara agreed, but he would listen to Dhamma only behind a 
curtain (perhaps to avoid criticism of the naked ascetics). As he was listening to the Buddha's discourse, he himself 
became a Stream-Enterer, and thus a lay follower with unshakeable faith in the Buddha. (Thereafter Migara decided 
to call Visakha as his "mother", hence Visakha is also known as "Migara's mother" ( migaramata ).) 

(19) Sn 3.6. Sabhiya Sutta- A deity, who was a relative of wanderer Sabhiya in his past life, appeared to Sabhiya 
and taught Sabhiya certain questions in verses, which he had to ask from ascetic masters and find an ascetic who 
could answer all of them. Sabhiya then wandered from teacher to teacher, and realized that only the Buddha could 
answer those questions. Those questions were terms and riddles, which the Buddha answered by Dhamma, 
explaining virtues and attainments of accomplished Buddha and monks. Thereafter Sabhiya asked for ordination to be 
a monk. 


C) Other Problems 

(1) MN 56. Upali Sutta - the Buddha was accused of excessive emphasis on mental action in contrast to the 
verbal and bodily action. The Buddha then explained why mental action is the basis for bodily action and thus the 
most reprehensible. The householder Upali thereafter became a Stream-Enterer. 

(2) SN 1.7.1. 2 . Akkosa Sutta & 3. Asurindaka Sutta & 4. BHarigika Sutta - A brahmin, later dubbed "Akkosaka", of 
the Bharadvaja clan approached the Buddha and abused and reviled the Buddha for causing his brother brahmin to 
be ordained as a monk. The Buddha explained, that - just like food that is offered to one's visitors, if it is not eaten by 
those visitors, it comes back to the donors - one's abusive speech, if not accepted by the abused one, is going right 
back to the original speaker. The brahmin realized his folly and asked the Buddha for ordination, to be a monk. The 
third and fourth of the brothers came and after a similar story also asked the Buddha for ordination, to be monks. 

(3) SN 1.7.2. 2. Udaya Sutta -The Buddha, when He went for alms-round, went to the house of brahmin Udaya. 
Brahmin Udaya filled the Buddha's bowl with rice and the Buddha silently left. The Buddha then went to the same 
house again and again - upon which the brahmin accused the Buddha of being greedy for good food. The Buddha 
then, in verses, explained to the brahmin that sowing seeds, rain, ploughing, and customer's arrival happens again 
and again; begging of beggers, donation of donors, and the donor's rebirth in heavens happen again and again; 
sqeezing of milk from cows, calves' clinging for their mother-cows, getting tired, shaking, coming of dull men to 
womb of a (new) mother (i.e. being born) happens again and again; but also being born, dying, being brought to a 
charnel ground (cemetery). However, those who are wise do not gain a new birth, because they attained Nibbana, 
which has no repetition. Thereafter the brahmin became a lay follower. 

(4) SN 1.7.2.12. Khomadussa Sutta -The Buddha, when on alms-round, approached a gathering of 
Khomadussaka brahmins and householders as they were out, drenched in the rain. They reproached the Buddha as a 
mendicant shaveling who interrupted their gathering. The Buddha replied by a verse, explaining that right gathering 
cannot be done without a wise person, one who is free from greed, hatred, and ignorance. The brahmins and 
householders immediately approved of that and became lay followers. 

(5) SN 4.1.13.10. Verahaccani Sutta - A brahmin woman of Verahaccani clan was suggested by her student that 
she listens to the Dhamma of venerable UdayT. She invited venerable UdayT for meal, but after the meal, as she 
requested him for Dhamma discourse, she sat on a higher seat and had covered head (i.e. didn't show due respect). 
Ven. UdayT therefore told her "There will be opportunity to give a Dhamma discourse, sister," and left. The student of 
the brahmin woman then suggested her that she shows the venerable due respect. Upon second invitation, as she 
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showed due respect (sitting on a lower seat, with uncovered head), she asked the venerable what is the basis for 
pleasure and pain. The venerable then explained her that it is only six sense-doors that are the basis of pleasure and 
pain. Thereafter she became a lay follower. 

(6) Therigatha Commentary -5. Pancakanipato - 10. Patacaratherlgathavannana - Patacara fled home with her 
husband who her parents didn't want to approve of, and as she was pregnant she tried to come back. For the first 
time, she gave birth before arrival. The second time when she was pregnant, she was also on her way back home, 
but as she was going to give birth on the way - again - her husband, in a strong rain, went away to make a little hut. 
A snake bit the husband. After she gave birth, she had to cross a river - where an eagle took one child from her and 
the water of the river the second child. Soon after that she learned that her parents died in their house as there was 
the storm. She lost her sanity. Tearing her clothes away she wandered naked until she reached the Buddha. The 
Buddha told her how many times she has already suffered like this in her past lives, whereafter she asked the Buddha 
for ordination to be a nun. 

(7) Therigatha Commentary - 10. Ekadasakanipato - 1. Kisagotamltherlgathavannana - The only child, a 
newborn of Kisa GotamT, passed away, and she went to inquire at the Buddha for the remedy. The Buddha sent her 
to bring some mustard seeds from a house where nobody ever died. Failing to bring them, she gradually realized that 
there are dead in every family. The Buddha then explained how dangerous clinging is, whereafter Kisa GotamT 
became a Stream-Enterer and asked for ordination to become a nun. 

(8) MUindapanha - Bahirakatha - Pubbayogadi- Venerable Rohana came for alms-round at a house of a 
brahmin, but always left rejected by abusive speech. Seven years later, however, he is once told "pass on". On his 
way he met the householder, the brahmin, and upon the question whether the venerable received anything, 
venerable Rohana answered he did. The brahmin found out that the venerable in fact received nothing and inquired 
about the contradiction. The venerable then explained that the words "pass on" was what he received. The brahmin 
was pleased with the venerable's fewness of wishes and decided to donate him meal every day. 


4. Indirect Conversion 

(1) PIN 27. Cu/ahatthipadopama Sutta- Brahmin Janussoni met the wanderer Pilotika (also known as 
Vacchayana) on his way and listened to the wanderer Pilotika's praise of the Buddha in form of a simile to an 
elephant. Brahmin Janussoni then went to ask about it from the Buddha, who explained that simile in different words, 
upon which brahmin Janussoni became a lay follower. (See more cases of brahmin Janussoni's assertion of being a 
lay follower in conversion case 2.B.I.) 

(2) PIN 99. Subha Sutta - Brahmin Janussoni saw the brahmin student Subha while going somewhere, and 
learning that brahmin Subha became the disciple of the Buddha, brahmin Janussoni also gained (more?) faith in the 
Buddha. (See more cases of brahmin Janussoni's assertion of being a lay follower in conversion case 2.B.I.) 

(3) AN 5 4. 5(20). 4. KaranapaU Sutta - Brahmin KaranapalT met brahmin Pihgiyani as the brahmin Pihgiyani was 
coming from his visit at the Buddha. Brahmin KaranapalT inquired about the wisdom of the Buddha, and the brahmin 
Pihgiyani explained how Dhamma of the Buddha is the most satisfying, pleasing the mind, arousing joy, alleviating all 
mental pain as well as fatigue and afflictions. Then and there the brahmin KaranapalT became a lay follower. 

(4) Udanapa/i 1.10. Bahiya Sutta - Bahiya DarucTriya, who lived like an ascetic in a forest, very well supported by 
lay people, came to the conclusion that he was enlightened. A deity who was his relative in a former life appeared 
and informed Bahiya that he was not yet enlightened, and also where was the Buddha who may help him. Bahiya 
immediately ran to see the Buddha, whereupon he urgently pleaded the Buddha for a Dhamma teachings that would 
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lead him to enlightenment. The Buddha instructed Bahiya to stay aware of his six senses and thus, through the 
understanding of "not-self", attain the freedom from suffering. Upon this simple instruction Bahiya became an Arahant 
(fully enlightened) then and there. 

(5) Vinaya Pitaka - Maha vaggapaii - 12. Uruvejapatihariyakatha - As the matted-hair ascetic Uruveja Kassapa 
became a monk, disciple of the Buddha, all five hundred disciples of Uruveja Kassapa also asked for ordination to be 
monks. The two brothers of Uruveja Kassapa together with their retinue of hundreds of ascetics saw the hair, the 
braids, the tools for making sacrificial fire mixed with water in the then flood, and when they met with venerable 
Uruveja Kassapa, they asked him whether his new path was better. As he replied positively, all of them asked the 
Buddha for ordination, to become monks. 

(6) Vinaya Pitaka - Mahavaggapali - 13. Bimbisarasamagamakatha - When the king Bimbisara together with the 
crowd of people from Magadha approached the Buddha, the former matted-hair ascetic master Uruveja Kassapa 
declared the Buddha as his teacher - whereafter the crowd gained confidence in the Buddha and listened to the 
Buddha's Dhamma discourse about generosity, virtue, drawbacks of sensual pleasures, advantages of renunciation, 
and finally the Four Noble Truths. Thereafter all of them, including the king Bimbisara, became Stream-Enterers and 
thus also lay followers. 

(7) Ahguttara Nikaya 1 Commentary - 14. Etadaggavaggo - Sariputta-moggallanattheravatthu - Ven. 
Ahnakondanna, as an Arahant, met Upatissa (later Sariputta) and upon request briefly explained Dhamma as the 
teachings on conditionality of all phenomena. Thereupon Upatissa became a Stream-Enterer. Not long after that, 
Upatissa told the same words to Kolita (later Mahamoggallana), who also became a Stream-Enterer upon hearing it. 

(8) Ahguttara Nikaya 1 Commentary - 14. Etadaggavaggo - Khujjuttara-samavatlvatthu - A servant of the queen 
Samavati went for flowers to a gardener, but as the Buddha was invited for meal at that time, she also listened to the 
Buddha's Dhamma discourse - whereafter she became a Stream-Enterer. As she returned to the queen, she decided 
to avoid any more deception, namely secretly keeping some of the money that were meant for flowers. Upon her 
confession, the queen pardoned Khujjuttara and being informed about the profound change in Khujjuttara owing to 
the Buddha's Dhamma discourse, queen Samavati became particularly interested in the Buddha's teachings. Queen 
Samavati asked her servant Khujjuttara to visit the Buddha every now and then, listening to whatever Khujjuttara 
remembered from those discourses. (The discourses that Khujjuttara (verbatim) remembered form the book 
Itivuttaka of Khuddaka Nikaya.) 


5. Special Means 


A) Psychic powers 

(1) MN 86. Ahgulimala Sutta- The murderer Ahgulimala was on his way to murder the Buddha, collecting fingers 
for his (non-Buddhist) spiritual master. Flowever, the Buddha, by His psychic powers, made such a situation that even 
though Ahgulimala was running after the Buddha - who stood still - Ahgulimala would never reach the Buddha even 
though he ran the fastest he could. Thereafter Ahgulimala asked the Buddha how come that he runs so fast and can't 
reach the Buddha. The Buddha then explained that the Buddha in fact has stopped, and that Ahgulimala also should 
stop, i.e. in causing harm to living beings. At that moment Ahgulimala was overwhelmed by awe, and asked the 
Buddha for ordination, to be a monk. (To prevent problems in the future, however, the Buddha prohibited monks to 
ordain criminals.) 

(2) SN 1.7. 2. 5. Manatthaddha Sutta- A brahmin known as Manatthaddha ("strong conceit") was famous for not 
bowing down (paying respect) nether to his parents, nor teachers, nor to his elder brothers. One time he encountered 
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a gathering around the Buddha as the Buddha was giving a Dhamma talk. Manatthaddha brahmin approached the 
Buddha, thinking that if the Buddha doesn't greet him first, he will also not greet. The Buddha didn't greet the 
brahmin, and as the brahmin had to stand silent, he decided to go. At that moment the Buddha knew the brahmin's 
mind and admonished the brahmin not to be conceited, to say whatever is needed to say. The brahmin realized the 
Buddha could know the brahmin's thoughts and immediately paid respect to the Buddha, kissing and rubbing His feet. 
The Buddha asked the brahmin to sit close by whereafter the brahmin asked the Buddha who is worthy of worship. 
The Buddha said that parents, teachers, and elder brothers are worthy of worship, and those free from defilements 
are the most worthy. The brahmin thereafter became a lay follower. 

(3) SN 1.7.2. 6. PaccanJka Sutta- Brahmin PaccanTkasata ("enjoying opposition") approached the Buddha with the 
intention to react to anything what Buddha says by an opposite opinion. The Buddha knew the brahmin's intention 
already in the beginning, and therefore right when the Buddha was requested to speak Dhamma, the Buddha refused 
by a verse, explaining that those who enjoy opposition, of defiled mind, annoying, will not realize the rightly spoken 
Dhamma - on the other hand, those who let go of annoying and unpurified thoughts (/mind), abandoning hatred, 
such people may understand. Thereafter the brahmin became a lay follower. 

(4) Vinaya Pitaka - Parajika Pali - 1. Parajikakandam - Dutiya Parajika - Vinita Vatthu - Venerable Pilindavaccha 
learned that a family of his supporters were robbed and that their children were kidnapped. Venerable Pilindavaccha 
thereafter went to the place where the children were kept and by his psychic powers (telekinetically) moved those 
children over out from the captivity of the kidnappers. This aroused faith in the people around. 

(5) Vinaya Pitaka - Parajika Pali - 4. Nissaggiyakandam - 3. Pattavaggo - 3. Bhesajjasikkhapadam - Venerable 
Pilindavaccha transformed a roll of grass into a beautiful flower-like golden ornament (chaplet), so that a certain poor 
girl had something nice for a village celebration. The people around thought that the family stole that ornament, upon 
which the king Bimbisara of Magadha, learning about this from people, imprisoned whole the family. Venerable 
Pilindavaccha approached the king and by transforming the king's palace into gold, indirectly showed that it was him 
who conjured that golden ornament for the girl. The king and his retinue gained faith in venerable Pilindavaccha on 
account of his display of the psychic powers. Thereafter they donated a lot of ghee, fresh butter, oil, honey, and 
molasses. 

(6) Vinaya Pitaka - Pacittiya Pali - 5. Pacittiyakandam - 6. Surapanavaggo - 1. Surapanasikkhapadam - Venerable 
Sagata entered the dwelling of a matter-hair ascetic of Ambatittha, and as venerable Sagata was meditating, a dragon 
attacked venerable Sagata by smoke. Venerable Sagata entered the element of fire and gradually defeated and tamed 
that dragon. The news about this defeat spread around and people gained a lot of faith in venerable Sagata. 

(7) Vinaya Pitaka - Mahavaggapa/i - 12. Uruveiapatihariyakatha - Not long after the Buddha attained 
Buddhahood, the Buddha visited the place where the matted-hair ascetic Uruvela Kassapa stayed with his five 
hundred students. The Buddha performed various miracles, such as defeating a dragon as it attacked Him in a 
perfumed chamber; accepting the visit of the Four Great Kings of the Catumaharajika heaven, king Sakka of 
Tavatirpsa heaven, and the Brahma himself (the wrongly supposed creator of the world); knowing the thought of the 
Uruvela Kassapa as he worried that if the Buddha goes with him for invitation of meal, he may lose his renown; upon 
finding a refused rag, the Buddha being served by Sakka, the king of gods, in terms of creating a pond to wash it 
there, placing stones for pressing the cloth, and bending a branch to keep it there; disappearing and appearing long 
distance away with fruit from different heavens; letting five hundred wooden sticks chop themselves off at once, 
letting the sacrificial fire be kindled, and later having the fire extinguished for the matted-hair ascetics' fire sacrifice 
right upon their request; creating five hundred fire-vessels for the matted-hair ascetics to warm themselves after 
plunging in and out the Veranja river in winter; and finally, at the time of untimely flood, having the water around His 
place recede, pacing up and down on dust-covered ground - and then levitating in the air and placing himself in the 
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boat where the matted-hair ascetics were. Although Uruvela Kassapa was not yet convinced, at this moment the 
Buddha just told Uruvela Kassapa that Uruvela Kassapa was neither perfected nor heading toward perfection - 
whereupon Uruvela Kassapa immediately paid respect to the Buddha and asked for ordination to be a monk. (With 
the ordination of Uruvela Kassapa's brother, the texts ascribe 3500 marvels to the Buddha.) 

(8) Vi nay a Pitaka - Mahavaggapa/i - 5. Cammakkhandhako - 147. Sonakoiivisavatthu - Eighty thousand village 
overseers were instructed by the Magadha king Seniya Bimbisara to go and learn transcendental matters from the 
Buddha. They met with ven. Sagata who performed various miracles in front of them as he informed the Buddha 
about their arrival and prepared the seat for the Buddha. Thereafter he announced his discipleship of the Buddha, 
upon which the crowd faithfully listened to the Buddha's Dhamma discourse on generosity, virtue, drawbacks of 
sensual pleasures, advantages of renunciation, and finally the Four Noble Truths. Thereafter all became Stream- 
Enterers and thus also lay followers. 

(9) Vi nay a Pitaka - Mahavaggapa/i - 6. Bhesajjakkhandhako - 183. Rojamallavatthu - When the Buddha arrived 
in Kusinara, the kinsfolk of Kusinara made an agreement that whoever doesn't visit the Buddha, they will be fined 500 
pieces of money. Although Roja the Malla, a distinguished, well-known man, didn't want to visit the Buddha, to avoid 
the fine he came and visited the monastery. When venerable Ananda learned that Roja the Malla came only to avoid a 
fine, he suggested to the Buddha that the Buddha somehow arouses faith in Roja the Malla. The Buddha then 
suffused Roja the Malla by loving-kindness and gave Dhamma discourse on generosity, virtue, drawbacks of sensual 
pleasures, and advantages of renunciation. Thereafter Roja the Malla became a Stream-Enterer, and thereby also a 
lay follower. 

(10) Vi nay a Pitaka - Cu/avaggapa/i - 5. Khuddakavatthukhandhakam - par.252 - A merchant of Rajagaha received 
a block of highly valuable sandal-wood. Fie carved from it an alms-bowl, whereby he kept the chips for himself and 
decided to donate that alms-bowl. Wondering whether there really was an Arahant with psychic powers in the world, 
he kept that bowl high on a bamboo pole and invited ascetics to come and take it by the psychic power of levitation. 
Not a single non-Buddhist ascetic could do it. Then venerable Pindola Bharadvaja came, rose in the air by his psychic 
power, and took the bowl. The merchant was very happy and also donated meal to ven. Pindola Bharadvaja. 

(11) Dhammapada Commentary 13.11. Anathapindikaputtakaiavatthu (v.178 corny) - One of the most generous 
supporters of the Buddha, the merchant Anathapindika, had a wish that his son would gain faith in the Buddha. Fie 
therefore sent his son to the monastery for the reward of one piece of money. His son slept somewhere in the 
monastery and came back, without even listening to Dhamma. Then the merchant Anathapindika promised thousand 
pieces of money to his son, if his son returned and recited a verse of Dhamma memorized in the monastery. His son 
went to the monastery and tried to remember a verse from the Buddha, but the Buddha would cause the young man 
to forget again and again - which consequently led the young man to listen to more and more Dhamma, very 
attentively. The young man thereby became a Stream-Enterer and thus also a lay follower. 

(12) AN 1 Commentary - 14. Etadaggavaggo - Mahakappinattheravatthu & Dhammapada Commentary - 6. 
Panditavaggo - 4. Mahakappinattheravatthu (v.79 corny) & Theragatha Commentary - 10. Dasakanipato - 3. 
Mahakappinattheragathavannana & Apadana Commentary - 54. Kaccayanavaggo - 3. 

Mahakappinattheraapadanavannana - The king Mahakappina, anxious to be informed about great learned scholars, 
received the news that "Buddha" arose in the world, together with Dhamma and Saiigha (His community). Thereafter 
he and his retinue renounced their status and power with all wealth and left home to be ascetics. On the way they 
encountered a powerful shine, and realized that the shine was coming from the Buddha's body. Thereafter they 
listened to Buddha's Dhamma talk, became Stream-Enterers, and asked the Buddha to ordain them to be monks. 
Their wives followed behind them, also saw the Buddha's shine, also listened to the Buddha's Dhamma discourse, and 
became Stream-Enterers. (In the meantime, the king and his retinue attained higher stages of enlightenment.) 
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(13) Therlgatha Commentary - Chakkanipato - 3. Khematherigathavannana & Dhammapada Commentary - 24. 
Tanhavaggo - 3. Khematherlvatthu (v.347 corny) - Khema, a wife of the Magadha king Seniya Bimbisara, was 
infatuated with her beauty and thus refused to approach the Buddha who taught against clinging to one's body. 
Interested in the beauty of the monastery, she however went there. The Buddha created a beautiful lady as a visitor 
in his Dhamma audience, far more beautiful than Khema. By psychic powers the Buddha let that conjured lady 
gradually wither by old age, whereupon Khema realized impermanence and gradually attained Stream-Entry and 
Arahanthood. Thereafter Khema ordained as a nun. 


B) Extraordinary Knowledge 

(1) MN 135. Cujakamma vibhanga Sutta Commentary - The Buddha, when going for alms-round near the house of 
Todeyyas' family, identified their dog as the brahmin Todeyya, their respected father who deceased recently. Subha, 
son of the brahmin Todeyya, requested the Buddha to prove that identification. The Buddha then instructed Subha 
how to persuade that dog to show the wealth which it, in its previous life as brahmin Todeyya, hid in the land now 
inherited by the family. Subha succeeded in discovering that wealth by help of the dog and gained trust in the 
Buddha. (Further conversation between Subha and the Buddha is contained in MN 99. Subha Sutta, upon which 
Subha became a lay follower.) 

(2) Vinaya Pitaka - Cujavaggapaji - 6. Senasanakkhandhakam - 2. Dutiyabhanavaro - Anathapindikavatthu - the 
merchant Anathapindika learned that next day the Buddha with His Community of monks were coming for offering of 
meal, and restless he went to see Him next day early in the morning. After the experience of strange frightening 
darkness appearing and disappearing for three times, together with a voice of a goblin encouraging Anathapindika to 
proceed toward the Buddha, Anathapindika finally arrived near the Buddha, who called Anathapindika by his family 
name - Sudatta. This made Anathapindika exceedingly joyful. Anathapindika then asked the Buddha about His well- 
being. The Buddha explained His well-being as the freedom from defilements, and gave a Dhamma discourse on 
generosity, virtue, drawbacks of sensual pleasures, advantages of renunciation, and finally the Four Noble Truths. 
Thereafter the merchant Anathapindika became a Stream-Enterer, and thus also a lay follower. 


C) Bodily Features 

(1) DN 3. Ambattha Sutta - Brahmin Pokkharasati learned from his student Ambattha that the Buddha, who 
arrived nearby, was endowed with all thirty-two physical characteristics of a Great Man. He invited the Buddha for a 
meal, and after the meal, having listened to the Buddha's Dhamma discourse, brahmin Pokkharasati became a lay 
person. 

(2) MN 91. Brahmayu Sutta -The Brahmin Brahmayu learns that the Buddha has visited a place nearby, and 
gains faith in the Buddha when he finds in the Buddha the thirty-two physical characteristics of a Great Man. 
Brahmayu thereafter became a lay follower, and also a Non-Returner (free from all lust and hatred). 


D) Miracles that happened naturally 

(l) SN 1.7.1. 9. Sundarika Sutta & Suttanipata 3.4. Sundarikabharadvaja Sutta - The brahmin 

Sundarikabharadvaja, after his sacrificial fire, approached the Buddha with the remaining sacrificial cake, thinking that 
perhaps the Buddha might be a brahmin, worthy of the gift. However, the Buddha explained to the brahmin that He is 
neither of any caste, rather He is the worthiest of the sacrificial cake as He is free from all defilements. Upon being 
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offered that cake, the Buddha however refused as it was meal over which the brahmin chanted mantras. Thereafter 
the brahmin asked for ordination to be a monk. (See similar case with brahmin Kasibharadvaja in Sn 1.4. 
Kasibharadvaja Sutta .) 

(2) SN 1. 7.2.1. Kasibharadvaja Sutta & Suttanipata 1.4. Kasibharadvaja Sutta - Brahmin Kasibharadvaja 
suggested to the Buddha, that as he himself ploughed and sowed, the Buddha also should plough and sow (and not 
beg). The Buddha however explained, that He also ploughed and sowed - with faith as the seed, austerity (tapo) as 
the rain, wisdom as the yoke and plough, modesty as the pole, mind as the (yoke)tie, and mindfulness as the 
ploughshare and goad. Making truth His weeding-hook and meekness His unyoking, the final fruit (crop) is the 
freedom from death, freedom from all misery. Thereafter brahmin Kasibharadvaja offered the Buddha a rice-gruel. 

The Buddha rejected it because over the brahmin chanted mantras over it. The Buddha then informed the brahmin 
that nobody in the world would digest it properly - therefore it should be thrown away. Upon immersing that food in 
water free from living beings, the water hissed, seethed, steamed, and smoked as if a blazing piece of metal was put 
in there. The brahmin Kasibharadvaja got frightened with hair standing on end. Thereafter he asked the Buddha for 
ordination, to be a monk. (See a similar case with brahmin Sundarikabharadvaja, Suttanipata 3.4. 
Sundarikabharadvaja Sutta.) 

(3) Vi nay a Pitaka - Mahavaggapaii - 6. Bhesajjakkhandhako - 172. Beiatthakaccanavatthu - The sugar-seller 
Belatthakaccana donated a large amount of sugar to the monks of the Buddha and their retinue, upon which there 
was still some sugar left. The Buddha then explained that nobody other than the Buddha Himself or His disciples was 
able to digest that remaining sugar, hence (as all had enough already) the sugar was thrown away in water, void of 
living beings. As the sugar entered the water, the water hissed, seethed, steamed, and smoked as if a blazing piece 
of metal was put in there. Belatthakaccana thereupon got frightened with hair standing on end. Thereafter he 
faithfully listened to the Buddha's Dhamma discourse on generosity, virtue, drawbacks of sensual pleasures, 
advantage of renunciation, and finally the Four Noble Truths, after which he became a Stream-Enterer and thus also a 
lay follower. 

(4) Vi nay a Pitaka - Cujavaggapaji - 7. Sahghabhedakakkhandhakam - Abhimarapesanam - Devadatta asked the 
Buddha for leadership when the Buddha would have passed away, but the Buddha straightforwardly rejected that 
idea. As a revenge for being rejected, Devadatta arranged an archer on a path where the Buddha would go, so that 
the archer could assassinate the Buddha on His way. Devadatta also arranged two archers on the way by which the 
first archer would return, and then also four, eight, and sixteen archers, so that nobody could know who assassinated 
the Buddha. However, as the Buddha was approaching the first archer, that archer happened to stand still, with rigid 
body, scared. The Buddha invited the archer to come closer and not be afraid. The archer then paid respect to the 
Buddha and asked for forgiveness. The Buddha then gave His forgiveness, and after a Dhamma discourse on 
generosity, virtue, drawbacks of sensual pleasures, advantages of renunciation, and the Four Noble Truths, the archer 
became a Stream Enterer and thus also a lay follower. The Buddha then sent this archer by another way, and Himself 
went where the other groups of archers were. Upon Dhamma discourses all of them became Stream Enterers and 
thus also lay followers. 

(5) Samyutta Nikaya Commentary 5. 3. 2. 3. Cunda Sutta - Venerable Sariputta was aware of his approaching 
death, and decided to visit his mother and help her to gain faith in the Buddha. As he was lying on his death-bed, 

Four Great Kings, the chief deities of the Heaven of Four Great Kings approached him, and later also Sakka, the king 
of the Heaven of Thirty-Three, and the Brahma, the supposed creator of the world, as well. Venerable Sariputta's 
mother then asked venerable Sariputta who were those radiant, shining, illuminating beings coming one after another 
with greater and greater shine. Venerable Sariputta explained that the Four Great Kings were like monastery servants, 
Sakka, the king of gods, was like a carrier of monks' requisites, and the Brahma himself held a golden net for the 


34 



baby Buddha-to-be when the Buddha-to-be was just born. Although venerable Sariputta's mother believed in Brahma 
as the creator of the world, upon learning that the Brahma himself paid respect and served the Buddha, she was very 
joyful about her son's monkhood and attentively listened to venerable Sariputta's exposition on the Buddha's qualities. 
Thereafter venerable Sariputta's mother became a Stream-Enterer, and thereby a lay follower also. 

(6) Dhammapada Commentary 8.9. Samkiccasamaneravatthu (v. 1 10 corny) - The novice Sarpkicca was an 
Arahant and attained jhanas (deep concentration attainments). He accompanied a group of monks to a forest, as it 
was decided by venerable Sariputta. A monastery worker was then caught by robbers and intended to be offered to 
their deities. To get free from death the monastery worker suggested to the robbers that they go to the monastery 
from which he came and select a monk there for the offering. The robbers then selected the novice Sarpkicca, who 
himself knew he is the one to go - because he knew he will get free anyway - and prepared the fire for the offering. 
At the time to kill the novice by sword, the novice attained jhana in loving-kindness, which made the sword just bend 
over the novice as if it was just a blade of grass. Upon such unsuccessful attempts the robber realized the great 
power of the novice, and together with the other robbers paid respect to the novice, and themselves became novices 
under the leadership of the novice Sarpkicca. 

(7) Dhammapada Commentary 17.3. Uttaraupasikavatthu (v.223 corny) - A poor man Punna made a tooth-stick 
for venerable Sariputta and also poured drinking water into venerable Sariputta's bowl. His wife Uttara donated the 
venerable Sariputta rice that she had for her husband. Although the poor man Punna ploughed the field and was very 
tired and hungry, he rejoiced in the donation of his food to venerable Sariputta. After he took a little rest he saw that 
all his field was covered in gold. He was given the status of treasurer by the king and then, upon invitation of the 
Buddha with His Community of monks to his house for meal, he listened to the Dhamma discourse and became a 
Stream-Enterer, and thus also a lay follower. 


APPENDIX II - Discourses Recommended by the Scripture Sutta Sangaha 


a) Talk on Generosity 


(1) AN 5 1.4.6. Kaiadana Sutta 

(2) AN 5 1. 4. 1. Sumana Sutta 

(3) AN 5 3.5.8. Sappurisadana Sutta 


(4) AN 9 1.2.10. Veiama Sutta 

(5) MN 3.4.12. Dakkhinavibhahga Sutta 

(6) MN 3.4.5. Subha (/Cuiakammavibhahga) Sutta 


b) Talk on Virtue/Morality 


(1) SN 5. 2.4.7. Mahanama Sutta 

(2) AN 5 4.3.5. Upasakacandaia Sutta (+ Upasakaratana 


(3) AN 5 4.3.7. Vanijja Sutta 

(4) AN 3.2.2.10. Visabuposatha Sutta 

(5) DN 3.8. Sihgaiovada Sutta 


Sutta) 


c) Talk on Heavens 


(1) Vibhahgapati - 18. Dhammahadayavibhahga 

(2) Vimanavatthu Commentary -2.5. 3. 


(4) Vimanavatthu Commentary - 1. 3.5. 
GuttHa vimana vannana 


Chattamana vaka vimana vannana 

(3) Vimanavatthu Commentary - 2.5.2. 


(5) Vimanavatthu Commentary -2.11.8. 
Aneka vanna vimana vannana 


Revativimanavannana 
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d) Drawbacks of Sensual Pleasures 


(1) MN 3.3.10. Devaduta Sutta 

(2) (not identified) 

(3) Itivuttaka 1.3.4. Atthipuhja Sutta / SN 2.4.1.10. 
Puggaia Sutta 


(4) SN 2.4.3. Paveyyaka (Timsamatta) Sutta 

(5) Dhammapada Commentary 24.2. - 
Sukarapotikavatthu 


e) Discourses for Lay People 


(1) 5/7 1.6. Parabhava Sutta 

(2) Itivuttaka 3.5.1. Aggappasada Sutta / AN 4.4.4. 
Aggappasada Sutta 

(3) Itivuttaka 4.1.7. Sabrahmaka Sutta 

(4) Itivuttaka 1.2.10. Nirayuppatti Sutta 

(5) Itivuttaka 1.3.1. Sugatuppatti Sutta 

(6) Itivuttaka 3.4.4. Devavacana Sutta 

(7) Itivuttaka 3.3.7. Patthana Sutta 

(8) Itivuttaka 1.3.2. Mapuhhabhayi (/Metta) Sutta 

(9) Itivuttaka 1.3.3. Appamada Sutta 

(10) SN 1.1. 4.1. Pathamasatuiiapakayika (/Sabbhi) Sutta 


(17) SN 1. 1.8.3. IddhJdhavitta (/Vitta) Sutta 

(18) SN 1. 1.8.6. Rupajlrana (/NajJrati) Sutta 

(19) SN 1. 1.8.9. Patheyya Sutta 

(20) SN 1. 1.5.6. Dhammaratha (/Acchara) Sutta 

(21) SN 1.3.1. 1. Na Unjatabba (/Dahara) Sutta 

(22) SN 1.3. 1.3. Jaramarana (/Raja) Sutta 

(23) SN 1.3. 1.4. Attappiya (/Piya) Sutta 

(24) SN 1.3.1.46. Pamada (/Appaka) Sutta 

(25) SN 1.3. 2. 7. Appamada Sutta 

(26) SN 1.3.2.10. Aputtaka (Dutiya) Sutta 

(27) SN 1.3.3. 1. Tamotama (/Puggaia) Sutta 


(11) SN 1. 1.4.2. Dutiyasatuiiapakayika (/Macchariya) Sutta (28) SN 1.3. 3. 5. Pabbatupama Sutta 


(12) SN 1.1.51. Aditta Sutta 

(13) SN 1. 1.5.9. Macchera (/Maccharl) Sutta 

(14) SN 1. 1. 6. 1. Yavajara (/Jara) Sutta 

(15) SN 1. 1.6.3. Pavasimitta (/Mitta) Sutta 

(16) SN 1.1.76. Macchunabbhahana (/Abbhahana) Sutta 

f) Rejoicing of Merit 


(29) AN 3 1.4.8. Lokanuvicarana Sutta 

(30) AN 3 3.5.10. Supubbanha Sutta 

(31) 5/7 3.8. Sa/ia Sutta 

(32) SN 2.2.1. Nakhasikha Sutta 


(1) Khuddakapatha 8. Nidhikanda Sutta 

(2) Itivuttaka 1.3.6. Caridhaiova (/Danasamvibhaga) Sutta 

(3) AN 5. 1.6. 7. Pancatthanadana (/Bhojana) Sutta 

(4) SN 1. 1.5.2. Baiadana (/Kimdada) Sutta 

(5) SN 1.1.57. Punnavaddhana Sutta 

(6) Vinaya Pi taka - Mahavagga - 6. Bhesajjakkhandhaka - 
170. Yagumadhugo/akanujanana 

(7) Vinaya Pitaka - Mahavagga - 6. Bhesajjakkhandhaka - 
174. Sunidhavassakaravatthu 


(8) Vinaya Pitaka - Cu/avagga - 6. Senasanakkhandhaka - 
Viharadananumodana 

(9) Buddhavamsa Commentary - Vejuvanadananumodana 

(10) AN 4 2. 1.10. Gihipatipada Sutta 

(11) DN 20. Mahasamaya Sutta 

(12) Khuddakapatha 7. Tirokudda Sutta 

(13) AN10 10.4.7.10. Janussoni Sutta 


g) Discourses with explanations for monastics 


(1) AN 5 3.2. 4. Andhakavindaka Sutta 

(2) MN 2.2.2 Maharahuiovada Sutta 

(3) AN 5 2.3.3. Dhammavihari Sutta 

(4) 5/7 2.11. Rahuia Sutta 

(5) 5/7 1.11. Nanda (Vijaya-KamavicchedanI) Sutta 

(6) 5/7 4.14. Tuvataka Sutta 


(7) SN 3. 1.6.7. Anattaiakkhana (/Anatta) Sutta 

(8) MN 3.5.7. Cutarahutovada Sutta 

(9) Itivuttaka 1.2.6. Ajjhattikahga (/Pathamasekha) Sutta 

(10) Itivuttaka 1.2.7. Bahirahga (/Dutiyasekha) Sutta 

(11) Itivuttaka 3.5.2. Pindiyatopa (/JJvika) Sutta 

(12) Itivuttaka 4.1.11. Araddhavlriya (/Cara) Sutta 
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( 13 ) Itivuttaka 2.2.10. Jagarana (/Jagariya) Sutta ( 16 ) AN 10 5.8. Pabbajitaabhinha (/Dasadhamma) Sutta 

( 14 ) Itivuttaka 3.1.4. Salta (/Dutiya Vedana) Sutta ( 17 ) AN 5 2.3.7. Arannika (/Pathamaanagatabhaya) Sutta 

( 15 ) Itivuttaka 3.3.8. Bhidura Sutta ( 18 ) SN 2. 1.3.1. Dasabaia Sutta 
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